ON THE RECONSTRUCTION OF LOST SOURCES '
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One of the basic facts of Arabic literature is that many works
known (or alleged) to have existed in the medieval period have not
survived to modern times. Investigation of the existing literature thus
sometimes involves attempts to reconstruct lost sources. Such at-
tempts may take two different directions that are, in reality, two sides
of the same coin. First, the various sources of a given extant work
may be traced; second, a lost work may be reconstructed from quota-
tions preserved in later texts.

As early as 1856 Alois Sprenger addressed the issue of the sources
used by Ibn Ishaq (d. 150/767) and al-Wagqidi (d. 207/823) 2, and in
1898 a book was published on the sources of the Mu jam al-buldan of
Yagqut (d. 626/1229) 3. Editors of medieval Arabic texts often investi-
gate the sources used by the authors. Numerous studies have also
been published on individual medieval authors and their sources, such
as Ibn Ishaq, 4+ Abi Mikhnaf (d. 157/773), 5 al-Azdi (fl. ca. 180/796), ¢
Sayf ibn ‘Umar (d. 180/796), 7 al-Haytham ibn ‘Adi (d. 207/822), 8

! In this paper I focus on historiography, but the issues raised are relevant to other
genres as well. The paper has been circulating among colleagues and cited as “forthcom-
ing” for years. It was first submitted in 1989 for publication by the Late Antiquity and
Early Islam Project (London). However, because of recurrent delays I have chosen to
publish it here, somewhat revised. Although many years have passed since the paper was
written, I did not find it necessary to update it. However, I append the titles of a few re-
cent publications relevant to the present discussion.

2 Sprenger, “Notes” esp. 61, 207-13.

3 Heer, Historischen und geographischen Quellen. )

4 Fiick, Muhammad ibn Ishdq.,; al-Samik, Die historischen Uberlieferungen.

3 Sezgin, U., Abit Mikhnaf: idem, “Abii Mikhnaf”.

6 Conrad, “Al-Azdi”.

7 Hinds, “Sayf”.

8 Leder, Das Korpus.
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al-Mada’ini (d. 225/840), ° al-Bukhari (d. 256/870), 1° al-Baladhuri
(d. 279/892)," Ibn Abi I-Dunya (d. 281/894), 12 al-Tabari (d.
310/923), 3 Tbn ‘Abd Rabbihi (d. 328/940), 14 Sa‘id ibn Batriq (d.
328/940), 15 al-Mas‘adi1 (d. 345/956), '¢ Abu al-Faraj al-Isfahani (d.
356/967), '7 al-Khatib al-Baghdadi (d. 463/1071), '8 and Mawhiib ibn
Mansiir ibn Mufarrij (fifth/eleventh century). 1

Since 1967 scholars have had at their disposal the technique de-
veloped by Fuat Sezgin for the purpose of reconstructing the (written)
sources of a given work. This technique involves the examination and
collation of the isndds, or chains of transmission which occur in the
work. According to Sezgin, the key transmitters are actually authors,
and the accounts quoted from them are actually taken from their writ-
ings. 20 But Gregor Schoeler has assembled evidence which seems to
contradict one of Sezgin’s main conclusions, namely, that the quota-
tions in the later sources all derive from earlier written records, and
therefore enable a perfect reconstruction of lost books. Such a conclu-
sion, argues Schoeler, is too optimistic; yet he considers Sezgin’s
method to be of vital importance. 2!

The application of Sezgin’s technique as a tool for both identifying
the sources of a given work and reconstructing them, pursued through-
out his own research, is also illustrated in the works of Bellamy, Hinds,
Ursula Sezgin and Rotter. The first two trace the sources used by the
medieval authors examined by them, while U. Sezgin and Rotter com-
bine both the tracing and the reconstruction of the sources. 22

9 Rotter, “Zur Uberlieferung”.

10 Sezgin F., “Bukhari 'nin”.

11" Athamina, “Sources”; al-Mashhadani, Mawarid.

12 Bellamy, “Sources”.

13 ¢Al], “Mawarid”.

14 Werkmeister, Quellenuntersuchungen; idem, “Parallelstellen-Verzeichnis”.

15 Breydy, Etudes.

16 Khalidi, Islamic Historiography; Shboul, Al-Mas ‘udi.

17 Zolondek, “An approach”; idem, “The sources”; Fleischhammer, “Quellenunter-
suchungen”; Giinther, Quellenuntersuchungen.

18 Al-‘Umari, Dirdsat, 143-219, see also 81-115.

19 Den Heijer, Mawhiib.

20 Sezgin, F., GAS, 1, 19, 82-4, 237-56, 399.

21 Schoeler “‘Die Frage”, 202-203, 215, 223. See also Bellamy, “Sources of Ibn Abi
al-Dunya”, and al-‘Umari‘s critical remarks in his Dirasat, 236-7.

22 See nn. 7, 12 above; Sezgin, U., Abii Mikhnaf, 99-187; Rotter, “Uberlieferung”,
passim. See also GAS, 1, 82 n. 4.
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Pure reconstructions do not in fact necessitate the application of
Sezgin’s method because they mainly consist in the mechanical col-
lection of the fragments that are ascribed to a given authority. Indeed,
the idea of recovering lost works by excerpting them from later
sources is already inherent in the works of Sprenger and Josef Horo-
vitz, although technically these two scholars did not attempt the ac-
tual reconstruction of Arabic texts. 23 Partial reconstructions of the
works of several authors were made by ‘Abd al-°Aziz al-Diri. 2* Wil-
helm Hoenerbach gleaned from the Isdba of Ibn Hajar (d. 852/1449)
all the fragments of the Kitab al-ridda by Wathima ibn Misa (d.
237/851). Hoenerbach believed in reconstruction to the point of con-
sidering a certain late source as a full substitute for an earlier one pre-
served in it. %

In more recent years further attempts have been made to recon-
struct the historical works of the early scholars ‘Urwa b. al-Zubayr
(d. 94/712) and his pupil Muhammad b. Shihab al-Zuhri (d. 124/740).
Husayn ‘Atwan has made inventories of the fragments which he
found under the name of al-Zuhri, and Muhammad Mustafa al-A‘za-
mi has prepared a full-scale reconstruction of ‘Urwa’s Kitab al-ma-
ghazi. 26 Obviously, such reconstructed material cannot be taken to
represent whole original works, because there is no way of knowing
how much of the original has been omitted by the sources at hand. %
Besides, there are other serious problems with reconstructions, and in
the next few pages I should like to deal with two of them: false ascrip-
tions, and the metamorphoses of transmitted texts.

23 Sprenger, “Notes”; idem, “Writing down historical facts”, 303-29, 375-81;
Horovitz, “The earliest biographies”.

24 Diiri, Bahth, 64-78 (‘Urwa, d. 94/712), 82-92 (al-Zuhri, d. 124/740), 108-109
(Wahb, d. 110/728); cf. also the excerpts collected, 138-42 (‘Urwa), 143-51 (al-Zuhri),
115-7 and 152-8 (Wahb), 159-65 (Miisa b. ‘Uqba, d. 141/758), 215-31 (Abi Mikhnaf),
232-47 (‘Awana, d. 147/764), 248-55 (Sayf), 270-91 (al-Mada‘ini, 292-311 (Ibn
al-Kalbi, d. 204/819), 319-25 (al-Haytham b. ‘Adi), 166-86 (Ibn Ishiq).

25 Hoenerbach, Wathima, 122. The sources in question are al-Waqidi‘s Kitab
al-ridda and Tbn Hubaysh’s Kitab al-ghazawat, both of which will be discussed below.
Cf. however, Hoenerbach ‘s doubts, ibid. 226, 235-40.

26 <Atwan, Al-riwdya, 116-35, 148-53, 155-67; al-A‘zami, Maghdzi. See also Farugqi,
Historiography, 224-60; Ibrahim, “‘Urwa”, 76-80; Mursi, “‘Urwa”.

27 Cf. Caetani, Annali, 11, 550, n.° 70.
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False Ascriptions

Reconstruction consists in collecting material which is ascribed to
a given authority, but the ascription may be non-genuine. This state-
ment may seem self-explanatory to the point of being banal, yet most
of the scholars who have attempted reconstructions have tended to
disregard this possibility. The false ascription of small, isolated liter-
ary units, that is, invention of hadiths and akhbar, is beyond need for
proof. It should be noted, however, that when collected and compiled
such units may accumulate to the size of whole books. Were we to
collect the material ascribed to, say, the famous Companion Abi
Hurayra, we could easily produce an “excerpted copy” of a book by
him. As a matter of fact, the sources do mention a book by Abi
Hurayra that was (allegedly?) arranged by later hands. 2 Medieval
Muslim scholars engaged in this sort of research themselves, and the
result was the production of musnad works. In these works traditions
were arranged according to the names of the Companions who pur-
portedly transmitted them from the Prophet. Also, the material attrib-
uted to certain scholars was sometimes compiled by later hands and
called after both the compiler and the scholar, e.g. “the musnad of the
traditions of Sufyan al-Thawri, by Abi Bishr al-Diilabi”. # In spite of
the popularity of the genre, the traditionist al-Hakim al-Naysabiir1 (d.
405/1014) observes that a musnad necessarily contains unreliable ma-
terial, because the compiler must include in it everything that purports
to have been transmitted from the sources that he compiles. 3

In hadith as well as in early historiography, the collected quota-
tions ascribed to a certain authority do not necessarily represent the
genuine work of that authority. Even a manuscript that bears an au-
thor’s name is no guarantee that all the material contained in it indeed
originated with that author. If false ascriptions of complete works are
not very common, 3! interpolations of foreign material, which are less
obvious, may be more widespread than is usually suspected.

28 See Sprenger, “Writing down historical facts”, 320; Ibn al-Salah, ‘Ulim, 261;
Ahmad, Dala‘il, 331, 450. For contradictory opinions about Abi Hurayra’s views con-
cerning the writing down of hadith see Ahmad, ibid., 431-37.

2 See Codera Index, 1I, 526. For typical musnads, see Abi Ya‘li al-Mawsili,
Musnad;, al-Tabarani, Al-mu jam al-kabir, al-Mizzi, Tuhfa.

30 Al-Hakim al-Naysabiiri, 4l-madkhal, 7-8 (text), 11-12 (trans.).

31 Rosenthal, Technique, 46.
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A few examples may illustrate this statement. The Vienna manu-
script of al-Wagqidi’s Kitdb al-maghdzi, which was discovered by Von
Kremer and edited by him in 1855, contains a passage transmitted on
the authority of Ibn Ishaq. It appears to be an integral part of
al-Wagqidi’s text. Von Kremer identified the passage as an interpola-
tion on the ground that nowhere else in the Maghazi does al-Waqidi
refer to Ibn Ishdq. A comparison with Jones’ 1966 edition, which is
based on fuller and better manuscript evidence, shows that Von
Kremer was right: the passage which he suspected is replaced by an-
other in which no mention of Ibn Ishaq is made. 32 A second case is
the Berlin fragment of the Kitab al-maghazi by Misa ibn ‘Ugba (d.
141/758), which was edited by Eduard Sachau in 1904. Sachau be-
lieved that the last of the twenty passages contained in the fragment
was not genuine. According to Schacht, a more substantial part of the
fragment is not genuine. ** Yet another example is the Ta’rikh of
Khalifa b. Khayyat (d. 240/854), which contains additions by the
transmitter Baqiyy b. Makhlad (d. 276/889). These additions appear
as part of the text, but were identified by the editor as interpolations
after a close examination of the isnads. 3

False ascriptions are not necessarily forgeries in our sense and
negative connotation of the word. They may rise from the very
method of transmission common in the Muslim world, and the prac-
tices connected with it. Khalifa’s transmitter, for instance, did not in-
tend to cheat. This much is clear from the fact that he sometimes in-
serted the words gala Khalifa, “Khalifa said”, after the passages
which he added, thereby indicating resumption of Khalifa’s narrative
and separating the additions from the original text. It appears that as
late as the third century, and possibly later, it was permissible for
transmitters and editors to omit, add and insert their own opinions and
knowledge into the texts that they were transmitting, without giving
precise indications of what they were doing. 3

32 Al-Wagqidi, Maghdzi, ed. von Kremer, introduction, 5, text, 7:10-9:2, as compared
with Jones’ edition, I, 6pu-16:16.

3 Sachau, “Das berliner Fragment”, 449. Schacht, “On Misa ibn ‘Ugba’s Kitab
al-maghazi”.

34 Khalifa b. Khayyat, Ta 'rikh, introduction 46-7, text 226, 260, 261, 262, 264, 267,
268.

35 Sprenger, “Notes”, 61; Rotter, “Uberlieferung”, 108; Schoeler, “Schriftliche oder
miindliche Uberlieferung”, 213-22; Leder, Korpus al-Haitham, esp. 53-139; idem. “Fea-
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Indeed, the very concept and system of accumulating knowledge in
the early Muslim world brought about a situation in which it is some-
times difficult to determine the correct ascription of material and the
precise role played by the scholars connected with it. On the one hand,
the transmitters took liberties with the texts that they were transmitting,
and on the other, the authors basic activity was the transmission of re-
ceived knowledge. Thus, when Zolondek found in the Kitab al-aghani
a statement that al-Isfahani had copied from “a book of al-Harami b.
al-‘Ala’ on the authority of al-Zubayr ibn Bakkar” (nasakhtu min kitab
al-Harami b. al-‘Ala’ ‘an al-Zubayr ibn Bakkar), he sensed a problem:
was al-Isfahani copying from a work of Ibn Bakkar transmitted by
al-Haramli, or was he copying from an independent work by al-Harami,
who was using Ibn Bakkar as his authority? 3¢ Similarly, Rotter found
that the boundaries between the writings of al-Mada’in1 and his trans-
mitters were somewhat obscure. 37 By comparison, al-A‘zami’s ap-
proach is simpler: according to him, the distinction between authors
and transmitters was not blurred but, as it happened, books were some-
times ascribed to their transmitters instead of their authors. 3¢ It seems
to me that al-A‘zami’s approach rather oversimplifies a complex real-
ity. In any event, the task of reconstruction certainly becomes difficult
when authorship cannot easily be determined.

The method of transmission by gira’a in particular gave rise to
false ascriptions. In this method, the student read aloud from a book,
or recited material learned by heart, and the teacher listened, cor-
rected where necessary, and finally gave the student permission to
transmit the material in his (the teacher’s) name. 3 According to
Sezgin, the student might also bring to the teacher texts which he had
not originally heard from him, and be granted permission to transmit
them in that teacher’s name. “ Such practice, however, was frowned

tures”. See also al-Hakim al-Naysaburi, Al-madkhal, 41-2, where such practices are con-
demned.

36 Zolondek, “The sources”, 301. cf. 297; Leder, “Features”, 81-2.

37 Rotter, “Uberlieferung”, 110-11, 124, 130. Cf. a similar problem raised by Fuat
Sezgin in connection with Abii Mikhnaf in GA4S, 1, 309. Generally, however, Sezgin con-
siders that his method provides the means for distinguishing between authors and trans-
mitters, ibid., I, 82.

3 Al-A‘zami, Maghazi, 59; see also Leder, “Features”, 74-5.

¥ GAS, 1, 59; Sprenger, “Writing down historical facts”, 328-9. This method is also
called ‘ard, see Abbott, Studies, 11, 35.

40 .G4S, 1, 240.
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upon. The traditionist ‘Abd Allah b. Lahi‘a (d. 204/820) was censured
for being “careless, whatever [material] was brought before him, he
had it read to him, then gave permission to transmit it in his own
name, whether or not it belonged to his traditions. He excused himself
by saying: “What can I do? People bring me written texts and say:
“These are traditions which you have related’, so I grant them permis-
sion to transmit them [in my name]”. It is further reported that Haywa
b. Shurayh bequeathed his books to someone who then proceeded to
copy from the books the hadiths from the teachers who had taught
both the deceased Haywa and Ibn Lahi‘a. He then read the material to
Ibn Lahi‘a, who gave him permission to transmit it in his (Ibn Lahi‘a
name), even though Ibn Lahi‘a had never heard these particular
hadiths from his teachers. Because of this practice Haywa’s heir was
considered “a man who does not fear God”. 4! Obviously, such prac-
tices were condemned precisely because they gave rise to appropria-
tions and false ascriptions, made either because of poor memory or on
purpose. In attempted reconstructions, it must be borne in mind that
the possibility of false ascription becomes even greater when the texts
in question involve such respected authorities as ‘Urwa b. al-Zubayr
and Muhammad b. Shihab al-Zuhri, whose names are more likely
than others to have been used by forgers. Sprenger already doubted
whether the sira ascribed to al-Zuhri was actually written by him, and
he concluded that the material transmitted by him was “arranged by a
later hand, perhaps by his nephew Mohammad b. Abdallah b.
Moslim”. 42 In an age that has known the groundbreaking work of
Goldziher and Schacht, it is difficult to exclude the possibility of false
ascription from such an arrangement. It is also worthy of note that in
addition to al-Zuhri, several other important muhaddithiin are said to
have had nephews who acted as transmitters of their works. Ahmad b.
‘Abd al-Rahman b. Wahb (d. 264/877), nephew of ‘Abd Allah b.
Wahb (d.197/812), is of particular interest in this connection. He was
mistrusted because he transmitted the Kitab al-fitan on the authority
of his uncle, whereas some scholars denied that Ibn Wahb ever trans-

4 Tbn Hajar, Tahdhib, 'V, 375, 378, 379. See also al-Hakim al-Naysabiiri,
Al-madkhal, 39-41. Rotter, “Uberlieferung”, mentions traditionists who forgot material
which they had previously taught. Note that kitab, kutub can refer to any written text, not
necessarily to a book, see Ahmad, 4/-tawthig, 318-26.

42 Sprenger, “Notes”, 213.
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mitted such a book to anyone. This denial seems to imply that the ex-
istence of the Kitab al-fitan was not universally recognized.

The Kitab al-maghdzi of ‘Urwa ibn al-Zubayr, reconstructed by
al-A’zami, is no less problematic. Several authors mention ‘Urwa as
“the first to have compiled a book on the biography of the Prophet”
(awwal man allafa fi al-sira), but all these sources are late: Ibn
Khallikan (d. 681/1282), Ibn Hajar (d. 852/1449), al-Sakhawi (d.
902/1497), and Hajji Khalifa (d. 1069/1658). Ibn Kathir quotes
al-Wagqidi as stating that ‘Urwa was the first to compile a maghazi
work; 4 but Ibn Kathir lived in the eighth/fourteenth century, and
there is no way to determine whether or not this quotation from
al-Wagqidi is genuine. In the fourth/tenth century, almost two centu-
ries after al-Waqidi’s time, Ibn al-Nadim did not list ‘Urwa ibn
al-Zubayr among the authors of maghdzi books. All he has to offer in
this connection is a reference to Abii Hassan al-Hasan b. ‘Uthman
al-Ziyadi (d. 243/857), concerning whom he writes: “and a book of
his is the Maghazi of ‘Urwa ibn al-Zubayr” (wa-lahu min al-kutub
Kitab maghazi ‘Urwa ibn al-Zubayr). In Ibn al-Nadim’s terminology
this means that Abii Hassan was the compiler of a book entitled
Maghazi ‘Urwa ibn al-Zubayr, but the accuracy of the ascription to
‘Urwa is not established by this statement alone. 45

Stories about the fate of ‘Urwa’s book also arouse suspicion. Ac-
cording to al-Dhahabi (d. 748/1348), ‘Urwa effaced his writings be-
cause he was of the opinion that no book should exist except the book
of God. One may ask, if that was his opinion, why did he have books
in the first place? The story does not specify the effaced writings as
‘Urwa’s own compilations, but this is how Sprenger construed it, tak-
ing the account at face value and blaming ‘Urwa’s action for the loss
of his Kitab al-maghazi. *¢ There is, however, another story according
to which ‘Urwa, during the battle of al-Harra (64/683), burned figh

43 Ibn Hajar, Tahdhib, 1, 55-6. For nephews of other scholars see al-A‘zami,
Maghazi, 64; Schacht, “Miisa ibn ‘Ugba”, 293; Ibn al-Nadim, Fikrist, 1, 226; GAS, 1,
284; ‘Atwan, Al-riwaya, 181, 185; Sprenger, “Notes”, 213. In all of these cases the uncle
is the ‘amm, the father’s brother.

4 Al-A‘zami, Maghazi, 57.

45 Tbn al-Nadim, Fihrist, 110 (read maghdzi for the editor’s ma ‘ani), cf. 226, where
‘Abd al-Malik ibn Muhammad is credited with a Kitdb al-maghazi, whereas Horovitz,
“Biographies”, 43, maintains that he merely transmitted his uncle’s work; see also GA4S,
1, 284. On al-Ziyadi see al-‘Umari, Dirdasat, 148, 208.

46 Sprenger, “Notes”, 208; see also Ibn Hajar, Tahdhib, V, 183.
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books which he owned (i.e. not a work compiled by him), an act he
reportedly regretted later. 47 It is probable that there was never any
fire, and that this story, as well as the preceding one, are part of the fa-
mous (and later) debate among Muslim scholars over the
permissibility of writing down hadith. 8 It was Sprenger who first
pointed to this debate, but he did not connect the ‘Urwa story with it.

The fact that the fire motif figures in biographies of other
muhaddithiin as well corroborates this hypothesis. The point of tales
adducing this motif seems to be to show that respected authorities did
possess and write books, and that the only reason these books were
not handed down was that they were burned or otherwise destroyed.
The stories adduced by F. Sezgin about the destruction of books by
Companions, and by ‘Umar b. ‘Abd al-°Aziz, probably belong to the
same category (although Sezgin interprets them as straightforward
evidence for the early existence of books). #°

What emerges from this is the possibility that a complete book by
‘Urwa on the maghazi perhaps was not lost, but rather never existed
in the first place. Indeed, the Iraqi Shi‘i Hasan al-Sadr (end of the
nineteenth-early twentieth cent.) held that the first scholar to write a
sira was Ibn Ishaq, who was a Shi‘i. According to al-Sadr, this fact
was deliberately obfuscated, and the claim was set forth that it was
‘Urwa — not a Shi‘l- who first compiled a maghazi book. 3° Al-Sadr
was of course biased, but there is no reason to deny the possibility
that ‘Urwa’s name was falsely used by later compilers. Ironically,
‘Urwa’s own son, Hisham (d. 146/763), was accused of ascribing to
his father material which he had never directly received from him. 5!

There remains one matter to account for, namely the quotations
which explicitly mention Maghazi ‘Urwa. Judging from the material
assembled by al-A‘zami, it appears that Ibn Hajar is the only author

47 Tbn Hajar, Tahdhib, V, 183; Ibn Sa‘d, Tabagat, V, 133.

48 Sprenger, “Writing down historical facts”; idem, “Notes”, 210-11; Goldziher, Mus-
lim Studies, 11, 19-24, 184-88; GAS, 1, 53-55; Schoeler, “Schriftliche”; Ahmad,
Al-Tawthig, 203-37.

4 GAS, 1, 64. For similar stories see Sprenger, “Writing down historical facts”,
311-14; Abbott, Studies, 11, 50; Ahmad, Al-tawthig, 239-46; Ibn Hajar, Tahdhib, V, 376
and VI, 351; al-Hakim al-Naysabiiri, Madkhal, 42 (text), 41 (trans.). Among the famous
scholars said to have lost or destroyed their books are ‘Abdallah b. Lahi ‘a and al-Awza‘1
(d. 157/773); note that the stories are about early scholars only.

0 Al-Sadr, Al-shi‘a, 60.

5! Ibn Hajar, Tahdhib, X1, 50.
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who mentions this title. 52 As we shall see below, this does not mean
that Ibn Hajar actually copied from a book by ‘Urwa, because sec-
ond-hand quotations were permissible. 33 Citation of the title by Ibn
Hajar does not prove the existence of the book, for the following rea-
son: Ibn Hajar shifted from the traditional method of quoting material
by isndds, to systematic references to books and authors. He therefore
may have produced a title for the material traced back to ‘Urwa, in or-
der to remain within the paradigm he was using to refer to sources. It
is noteworthy that he also quotes ‘Urwa in the following manner:
“Abi al-Aswad in his Maghazi, on the authority of ‘Urwa.” Abi
al-Aswad was one of the main transmitters from ‘Urwa, and again we
are faced with the problem of authorship as opposed to a matter of
“copyright”. %

The evidence to hand does not justify the conclusion that all ef-
forts to recover lost early works are doomed to failure, much less that
all references to such works are false. The problem of false ascription
does, however, oblige one to proceed very carefully, lest the recon-
structed work include non-genuine material and perhaps even com-
prise an entirely new creation by the modern scholar.

The Metamorphoses of Transmitted Texts

A major problem with reconstructing lost works from later quota-
tions is that quoted material sometimes will have been reworked, so
that it no longer represents the original form of the text. The progress
of Arab historiography, wherein “the short and simple khabar...
evolved in the hands of the historian into the much easier and more
manageable historical narrative”, 55 proves a serious obstacle in the
way of reconstructing original works. Among other things, this evolu-
tion meant a rather free handling of the original texts, which involved
omissions, additions, the blending of material from various origins,
and stylistic adjustments. The historians’ world views, interests, bi-
ases, imagination, and even ignorance played their part in the reshap-

32 Al-A‘zami, Maghazi, 59.

3 See below.

34 Al-A‘zami, Maghdzi, 59, and above.
55 Abbott, Studies, 1, 7.

(c) Consejo Superior de Investigaciones Cientificas http://al-gantara.revistas.csic.es
Licencia Creative Commons 3.0 Espafia (by-nc)



AQ, XXV,2004 ON THE RECONSTRUCTION OF LOST SOURCES 55

ing of the texts. 5¢ In addition, different handling by different histori-
ans brought about a situation in which the material ascribed to a given
author in one source differs, sometimes significantly, from its paral-
lels in other sources. The reconstructor may find it difficult to deter-
mine which version is the closest to the original. These points are il-
lustrated in the work of Leder and Conrad. 57 Sprenger had already
noticed that al-Waqidi’s material as quoted by al-Tabari is not identi-
cal with al-Waqid1’s text as edited by Von Kremer. 3 The same phe-
nomenon has been observed regarding other medieval authors, 5 and
several scholars have tried to account for it. Rosenthal explained it as
the outcome of corrections and additions introduced either by the au-
thors themselves or by later scholars and copyists. ¢ Rotter too con-
sidered the possibilily of additions and changes introduced into
al-Mada’ini’s material by the author himself and by his transmitters.
However, Rotter assigned to oral transmission the primary responsi-
bility for the rise of the various recensions of al-Mada’in1’s works. ¢!

Indeed, some scholars hold that the various versions of one and
the same text prove that, contrary to F. Sezgin’s theory, oral tradition
was prevalent in the early stages of Muslim scholarship. Their argu-
ment is that, had the quotations been derived from written codified
sources, no such variations could have occurred. 62 Schoeler, how-
ever, lays the emphasis on oral transmission rather than oral tradition.
Whether or not the material was committed to writing, the preferable
mode of teaching was the oral one. ¢3 In this mode of teaching, the au-
thor or one of the students lectured, or read aloud, while the other stu-
dents listened, and sometimes took notes. Naturally their notes were
not identical, and thus different versions of the same material came
into existence. Sometimes the students were not allowed to take notes

% Cf. Rotter, “Uberlieferung”, 114, 125, 128; Rosenthal, Technique, 44-5;
Hoenerbach, Wathima, 236-40; Bellamy, “Sources”, 3. This is in contrast with U. Sezgin
in Abii Mikhnaf, where the accuracy of the Muslim scholars is emphasized.

57 Leder, “Features”; idem, Korpus al-Haitham, esp. chaps. 3-6; idem, “Authorship”;
Conrad, “Arwad”. See also Schoeler, “Schriftliche”, 203.

38 Sprenger, “Notes”, 62.

59 Schoeler, “Schriftliche”, 202-203; Rotter, “Uberlieferung”, 108, 117-22;
Hoenerbach, Wathima, 225, 236.

€ Rosenthal, Technique, 30-34.

61 Rotter, “Uberlieferung”, 108, 109, 117, 119, 122.

62 Schoeler, “Schriftliche”, 202-203.

8 Ibid., 227; before him, Pedersen, The Arabic Book, chap. 3, esp. 24-27.
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during lectures, so they wrote down what they remembered later,
which enhanced the possibility of variations. In addition, the teach-
ers/authors themselves probably corrected and reshaped their mate-
rial, and even when authors such as Ibn Ishaq gave final forms to their
books, they continued to teach them orally, thus giving rise again to
various recensions.  Schoeler’s theory thus holds oral transmission
to be the main culprit for the rise of variant texts.

Following this line of thought, one should consider passages that
were quoted in the wijdda method to be more reliable and convenient
for the purpose of reconstruction. ¢ In this method no oral transmis-
sion was involved in the handing down of the material. An author
simply copied from books that he had at his disposal, so that the cir-
cumstance of multiple pens or minds reproducing multiple versions
was absent. Thus Rotter believed that the passages which al-Tabari
derived directly from al-Mada’ini’s books were more authentic than
the material that he received by oral transmission. % This approach is
criticized by Schoeler on the ground that authenticity has little to do
with the oral or written state of the material. Written material may
also be forged, or changed in good faith, by omissions, addition, and
reshaping. 7 This argument is of course correct, and the fact is
well-known in itself. But it seems to me that it is not sufficiently
taken into account where the reconstruction of lost works is con-
cerned. In a footnote, Schoeler observes that the Arab historians did
not have in mind the reconstruction of sources; they cared for authen-
tic material and reliable sources, but not for literal precision. % This
important observation should be borne in mind whenever the repro-
duction of a lost work is attempted. The survey of the two major prob-
lems connected with reconstruction shows that the mere collection
of quotations is not enough to guarantee the recovery of an origi-
nal work. In the following pages I should like to illustrate this state-
ment with reference to specific texts. For this purpose I shall exam-
ine the sections on the ridda wars in the works of the historians

64 Schoeler, “Schriftliche”, 204-12, 224. Books continued to be transmitted orally
centuries after they had been codified, see Sprenger, “Notes”, 55, 59; Vajda, “Idjaza”;
Samarra‘i, “Al-ijaza”.

%5 On wijada see Sprenger, “Notes”, 53-4; GAS, 1, 59-60.

6 Rotter, “Uberlieferung”, 109, 122, 132.

67 Schoeler, “Schriftliche”, 226-7.

8 Ibid., 227, note 111.
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al-Diyarbakri, al-Kala‘i, and Ibn Hubaysh. ¥ Attention will also be
drawn to the terminology of transmission used by these authors. It
will be shown that, contrary to F. Sezgin’s conclusion, this terminol-
ogy cannot always be trusted to reflect the real channels of transmis-
sion, a fact that has some bearing on the accuracy of the transmitted
texts. 7

Al-Diyarbakri

The fagih and historian Husayn b. Muhammad al-Diyarbakri lived in
Mecca in tbe tenth/sixteenth century (d. 966/1559, or 982/1574). ' His
book Ta rikh al-khamis fi ahwal anfas nafis is a compilation of materials
concerning the life of Muhammad, appended by a short history of the ca-
liphates from Abl Bakr to the Mamluks in Egypt. > According to
al-Diyarbakri’s own statement in his introduction, he acquired all his
material from written sources with no intermediate transmitters, that is,
he utilized the wijdda method. He does not seem to have reworked the
material, because the book is atomistically structured and has the appear-
ance of a conglomerate of items placed together from a variety of
sources. Al-Diyarbakri appears to indicate the beginning of each quota-
tion with a reference to its source, using the following terms:

1. The preposition fi, “in”, followed by a book title, as in wa-fi
al-mawahib al-laduniyya, or dhakara/dhukira fi (“he stated/it was
stated in....) Occasionally fi is followed by the name of an author, as
in wa-fi al-Bukhari...

2. The verb gala, “he said”, or dhakara, “he stated”, followed by
the name of an authority, as in gala Ibn Ishagq...or gala Ibn Jarir...

3. The preposition ‘an, “from”, or “on the authority of”, fol-
lowed by the name of an authority, for example: ‘an Ibn al-Kalbi, or
‘an Ibn ‘Abbas.

% Al-Diyarbakri, Ta rikh, al-Kala‘i, Ta 'rikh, Ibn Hubaysh, Kitab al-ghazawadt. 1
used the Leiden manuscript of the Kitab al-ghazawat, to which I had to supply the page
numbering. The references to the pages of the edited text are added in parentheses.

70 Cf. discussions of terminology of transmission in Sezgin, U., Abi Mikhnaf, 34-8,
43-6; Rotter, “Uberlieferung”, 106, 109 and passim.

7! See Zaydan, Ta 'rikh, 111, 308.

72 The Cairo edition contains about 900 pages in two volumes; about 700 of these are
sira, the rest is the short history.
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Sometimes combined references occur, such as wa-fi al-Hadd’ig
‘an Abi Hurayra...("and in the Hadd’ig, on the authority of Abu
Hurayra...”). Such references indicate both al-Diyarbakri’s immediate
sources and the authorities to whom the material is ultimately ascribed.

Most of the time, however, mention of the immediate sources is
omitted, and reference is made directly to the ultimate authorities.
This means that in the Ta rikh al-khamis not every indication of a
source (wa-fi, or gala, or ‘an) marks the beginning of a direct quota-
tion. Moreover, whole series of such indirect quotations are usually
taken from one and the same immediate source, which may be men-
tioned at the beginning of the series. Consequently, Rosenthal’s gen-
eral statement that “there could hardly ever be any doubt as to the
beginning of a quotation” should be modified. 7 Al-Diyarbakri incor-
porated into the text what we may call second- (or third- etc.) hand
quotations. When he wrote wa- ‘an Abi Hurayra, without an immedi-
ately preceding indication of a source, the quotations are obviously
second-hand; they were not copied from a book written by Abu
Hurayra, but from later (unspecified) sources. It is much less obvious,
but no less true, that al-Diyarbakri’s text is full of second-hand quota-
tions from books.

In the section on the ridda reference is made several times to au-
thors of the second century A. H. One could conclude that
al-Diyarbakri, in the late tenth/sixteenth century, consulted these
early books, a view advocated by Sachau when he suggests that
al-Diyarbakri made use of the now-lost Maghdzi of Miisa ibn ‘Ugba,
which is cited in the main (sira) part of the Ta’rikh al-khamis. ™
However, the quotations from these early authorities were not taken
directly from books written by them, but from much later works, in
this case the Kitab al-iktifa’ by al-Kala‘i (d. 634/1237).

A full collation of the ridda texts in the Ta 'rikh al-khamis and the
Iktifa’ demonstrates that al-Diyarbakri copied most of al-Kala‘1’s ma-
terial on the ridda, including the headings of the chapters and even
the critical remark, “the first version is more correct” (wa-l-awwal
athbat). 75 Included in the copied material are al-Kala‘is references to

73 Rosenthal, Technique, 39.

74 Sachau, “Miisa ibn ‘Ukba”, 449.

5 Al-Diyarbakri, II, 215:1=al-Kala‘i, 87:9. Al-Kald‘i in turn copied this remark
from Ibn Hubaysh, 46:8 (=ed. I, 120).
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the early sources, and al-Diyarbakri only once indicates that his refer-
ences are second-hand: “and in the Zktifa’, on the authority of Ibn
Ishagq...”. 76 In all other cases the references are made directly to the
ultimate authorities, and the name of the immediate source (i.e.
al-Kala‘1’s [ktifa’) is omitted. This was neither an unusual nor a late
practice. As Leder has shown, this technique was already applied in
the third/ninth century. 77 Yet it often passes unnoticed.

The references which al-Diyarbakri copied from al-Kala‘1 are to
the following authors and books:

1. Ibn Ishaq
2. the book of Ya‘qib ibn Muhammad al-Zuhri
3. al-Kalbi

4. the book of al-Waqidi (that is, his Kitab al-ridda)
5. the book of Yahya ibn Sa‘id al-Umawi.

The following table shows the references (page:line) as they occur
in the two texts: 78

Al-Diyarbakri, I Al-Kala‘i

Wa-fi al-iktifa’ qala Ibn Ishaq/qdla Ibn Ishdg 201:1 1:3
Wa-dhakara Ibn Ishaq 203:27 16:4
Qala Ibn Ishag 207:3 35:10
Wa-dhakara Ibn Ishaq 207:18 37:5
Wa-dhakara Ya‘qiib b. Muhammad al-Zuhri 201:26 2:10
Wa-ft kitab Ya'qab al-Zuhri 207:16 7° 37:1
Wa-fi kitab al-Zuhri 207:26-7 39:8
Wa-fi kitab Ya'qub al-Zuhri 220:2 124:7-8
Wa-fima dhakarahu al-Kalbi ‘an ba ‘d al-ta’iyyin 206:29 37:12
Wa-fi kitab al-Wagqidi min qawl ‘Umar 202:1 4:3
Wa-dhakara al-Waqidi ‘an Ibn ‘Umar 206:33 35:1 80
Wa-huwa ma dhakarahu al-Wagidi ‘an ‘Umayla 207:20 38:6
Al-Wagidi ‘an Ya‘qub ibn Zayd (Yazid) 207:33 41:1
Wa-dhakara al-Wagqidi 211:4 71:2
Qala al-Wagidi 212:12 78:15
Rawdhu al-Waqidr 213:9 123:8
Wa-fi kitab Yahya b. Sa ‘id 211:20 75:3

76 Al-Diyarbakri, 11, 201.

7T Leder, “Features”, 76-83; idem, Korpus, 141-95. Cf. Hoenerbach, Wathima, 227,
236; Rosenthal, Technique, 43-44.

78 For a full collation of these texts (the sections on the ridda) see appendix A.

7 Here al-Diyarbakri erroneously writes “Abi Ya‘qib al-Zuhri”.

80 Here al-Kala‘i has two disparate traditions from Ibn ‘Umar, separated by the
words wa- ‘anhu qala, see below, next page.
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It is noteworthy that al-Diyarbakri copied the references as they
were, including the formula wa-fi kitab, which he also used to indi-
cate his own immediate sources. In the case of the second-century au-
thors this formula is misleading, because it conveys a strong, but
false, impressions of first-hand quotations.

Although al-Diyarbakri drew heavily on the Zktifa’, his work is not
a replica of al-Kala‘1’s. First, he occasionally broke al-Kala‘i’s con-
tinuous narrative in order to insert glosses and variants from other
books. These interruptions, together with the copied references men-
tioned above, give the text its atomistic structure. Secondly, although
al-Diyarbakri rarely made abridgments and paraphrases, 8! he often
omitted passages that he seems to have regarded as not essential to
the story. But, although the stories were not affected, the text itself
was transformed, and for the purpose of reconstruction this observa-
tion is important. Sometimes a slight omission results in a relatively
significant textual change. For instance, al-Kala‘i arranges two ac-
counts from Ibn ‘Umar in succession, separating them with the words
wa- ‘anhu qdla, “and also ascribed to him are the following words...”.
The passage runs as follows:

Al-Wagqidi relates an account attributed to Ibn ‘Umar: “I watched
the flag of Tulayha on that day; it was red, carried by one of their
men who never let go. I watched Khalid attack and kill him, where-
upon they were defeated. I watched the flag being trampled by the
camels and horses and men until it was hacked to pieces.” And also
ascribed to him are the following words (wa- ‘anhu qala): “God
have mercy upon Khalid b. al-Walid, he was courageous and ade-
quate. [ saw him at the battle against Tulayha, where he joined in
the fighting himself until he was rebuked for it” (that is, for endan-
gering himself)...

In al-Kala‘1’s text it is evident that the first of these two accounts
is quoted from al-Waqidi, the author of a book on the ridda wars. The
second account in this passage could have been taken from another
source, since wa- ‘anhu gala clearly refers to the purported eyewit-

% E.g. al-Diyarbakr, II, 205:13-20.
82 Al-Kala‘i, 35:1-7.
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ness, Ibn ‘Umar, and not to al-Waqidi. Incidentally, it appears from
al-Kala‘1’s source, Ibn Hubaysh, that the two accounts were indeed
taken from al-Waqidi, but in all probability they did not originally oc-
cur in succession. 8 Al-Kala‘i still retained the original independence
of the two traditions by separating them with wa-‘anhu gala, but
when al-Diyarbakri copied from al-Kala‘i he omitted these two
words, together with the line that follows. The result is that the two
originally disparate passages became one continuous account. 8

Several conclusions may be drawn from the collation of the texts
on the ridda in the books of al-Diyarbakri and al-Kala‘i:

1. Al-Diyarbakri apparently never set eyes on the original books
of Ibn Ishaq, al-Kalbi, al-Zuhri or al-Umawi, or on the Kitab al-ridda
by al-Wagqidi. Since al-Diyarbakri also copied the formula wa-fi
kitab, “and in the book of...”, his terminology of transmission gives
no clue to his immediate sources. 85 But such a clue is provided by his
introduction to the Ta’rikh al-khamis, which proves that he had no
fraudulent intentions. In his introductory list of sources al-Diyarbakri
includes al-Kala‘1’s /ktifd’, and makes no claim to have used any of
the above-mentioned early sources directly. It therefore cannot be ar-
gued on the basis of the Ta rikh al-khamis that in the tenth/sixteenth
century all these early works were available in their original form as
independent texts. Other late works that refer to early texts should be
similarly examined in order to determine whether or not their refer-
ences are first-hand.

2. Second-hand quotations are likely to be further removed from
the original text than direct quotations, although the latter too may of
course be reshaped and transformed. With second-hand quotations
even slight adjustments made in good faith may accumulate so as to
bring about a transformation of the original. 8

3. Generally speaking, in order to reconstruct lost works from
later sources it is preferable to use material that is atomistically struc-
tured. Such material supposedly preserves the original form of the
texts incorporated in it, whereas the continuous narrative reflects the

8 Ibn Hubaysh, 20:25 (=ed. I, 53): wa-‘an ‘Abdallah ibn ‘Umar fi kitab
al-Wagqidi.... wa-fihi ‘an Ibn ‘Umar...On wa-fihi see below.

84 Al-Diyarbakri, II, 206:33-207:2.

8 Cf. Rotter, “Uberlieferung”, 106-109, 116.

86 Cf Hoenerbach, Wathima, 236.
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reworking made by the later author. 8 This rule does not apply to the
Ta'rikh al-khamis. Here the atomistic structure results not from the
piecing together of isolated original units, but from the breaking up of
former continuous narratives (al-Kala‘i’s Jktifa’ being one of them).
If anything could be reconstructed from al-Diyarbakri’s text, it would
not be the second-century sources he mentions, but rather the book
which he directly used, that is, the Kitab al-iktifa’. As it happens, the
Iktifa’ is extant.

Al-Kala‘

Sulayman b. Misa al-Kald‘1 was a man of letters, poet, orator, and
a scholar of hadith, rijal, and history. He lived in Islamic Spain,
where, at the age of 70, he died in battle against the Christians in
634/1237. 8 Of his numerous books none seems to have survived ex-
cept the Kitab al-iktifa’ fi maghazi al-mustafd wa-I-thaldtha
al-khulafa’, which is a history of the campaigns of the Prophet and
the first three caliphs. The text is in the main a continuous story with
occasional references to sources.

Only two parts of the Jktifa’ have hitherto been published, each of
them twice. The volume on the sira was published by Henri Massé,
and by Mustafa ‘Abd al-Wahid. # The part on the ridda was pub-
lished hy Khurshid Fariq, under the title 7arikh al-ridda, and by
Ahmad Ghunaym, under the title Al-khilafa al-rashida wa-I-butiila
al-khalida fi huriib al-ridda. *® All four editors attach great value to
the Kitab al-iktifa’ as a repository of lost early works, and Miklos
Muranyi considers the book a possible source for the reconstruction
of the Kitab al-ridda of al-Wagqidi. ! According to Fariq and Ghu-
naym, al-Kala‘l not only used second-century sources directly but
also stated the fact in his introduction. Ghunaym mentions in this con-

87 Bellamy, “Sources”, 3.

88 Al-Kala‘i, Iktifa‘, ed. Massé, 8-47; ed. ‘Abd al-Wihid, Introduction, zd “kaf; ed.
Fariq, Introduction, 2-3.

8 <Abd al-Wahid severely criticized Massé’s edition, see his introduction, ‘ayn.

% Ghunaym was not aware of Fariq’s edition, and repeats his claim that he was the
first to publish the volume, see his introduction, 7, 8, 22.

91 Al-Kala‘i, ed. Massé, Introduction, 6; ed. ‘Abd al-Wahid, Introduction, mim; ed.
Ghunaym, 8-9; ed. Fariq, Introduction, 9-11; Fariq, “A valuable manuscript”; Muranyi,
“Ein neuer Bericht”, 259.
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nection the “lost book about the ridda by Ibn Ishaq, the likewise-lost
book of al-Wagqidi on the ridda, the writings of Ya‘qiib ibn Muham-
mad al-Zuhri and Yahya ibn Sa‘id al-Umawi, as well as a lost book
whose author is semi anonymous...i.e. Wathima ibn Misa’s Kitab
al-ridda”. 2 Fariq writes that al-Kala‘i recorded otherwise-unknown
details “from sources which are still unknown/unavailable, and which
are perhaps (irretrievably) lost”. According to Fariq, al-Kala‘1 named
a few of these sources in his introduction, as follows:

1. The book of al-Waqidi; this is how the author referred to it.
There is no doubt that what is meant is al-Waqidi’s Kitab al-ridda,
mentioned by Ibn al-Nadim.

2. The book of Ya‘qiib ibn Muhammad al-Zubhri...

3. The book of al-Umawf; perhaps this refers to Yahya ibn Sa‘id
al-Umawi, d. AH 194...

4. The Kitab al-ridda by Wathima... %3

These statements by Ghunaym and Fariq seem to be wrong. In the
introduction to the Zktifa’ as recorded in the two editions of the first
volume, as well as in Fariq’s own introduction, % al-Kala‘i never
mentions any of these books. Although he lists Ibn Ishaq (or rather
Ibn Hisham), al-Waqidi’s Kitab al-mab ‘ath, and Miusa ibn ‘Ugba
among his sources for the sira, he draws his material on the ridda
from late sources. These are, to quote his own words,”the book of our
shaykh, the khatib Abiu al-Qasim, and other similar works”. % By “the
book of our shaykh” he means the Kitab al-ghazawat of his teacher
‘Abd al-Rahman ibn Muhammad, known as Ibn Hubaysh. % As in
al-Diyarbakri’s case, we may rely on the integrity of the author.
Al-Kala‘l never refers in the text to Ibn Hubaysh as his immediate
source, but he does acknowledge him in the introduction. On the
other hand, while he does occasionally refer in the text to second-cen-
tury sources, these are not mentioned in his introduction. The reason

92 Al-Kala‘i, ed. Ghunaym, 8-9.

% Al-Kala‘i, ed. Fariq, Introduction, 10, and ed. Ghunaym, 9. Al-Zuhri and
al-Umawi will be discussed below.

% Ibid., 3-8.

%5 Al-Kala‘i, ed. Massé, 55; ed. ‘Abd al-Wahid, 6; ed. Fariq, Introduction, 8.

% Fariq seems not to be aware of this book; he refers to it as “an unnamed work of
his teacher Khatib Abu 1-Qasim”, see Fariq, “A valuable manuscript”, 164.
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for this is, apparently, that al-Kald‘1 did not include in his list of
sources books that he had not seen and used himself. In other words,
the references to these second-century sources are second-hand, cop-
ied from the direct source, Ibn Hubaysh. As for the general definition
“other similar works” which al-Kala‘i recorded in his list of sources,
the proposition that it refers to the ancient books mentioned in the text
is untenable, as will be demonstrated below.

The majority of the passages which al-Kala‘ quoted on the ridda
from second-century sources is traceable to the Kitdb al-ghazawat of
his teacher Ibn Hubaysh. Needless to say, al-Kala‘i’s references to
even older authorities and eyewitnesses, which Fariq interprets as in-
dicating that he used “virgin sources”, 7 were all derived from Ibn
Hubaysh. From the total of 74 references made by al-Kala‘i, there are
only eight which I could not locate in the Kitab al-ghazawdt: two pas-
sages from Wathima ibn Misa, whom Ibn Hubaysh never cites; one
passage from Sayf ibn ‘Umar, whom Ibn Hubaysh does not cite on
the ridda,; two passages from Ibn Ishdq; two from Ibn *Umar, and one
from Damra ibn Sa‘id. * That al-Kala‘1 did not directly use the sec-
ond-century sources on the ridda is thus proven both by his own in-
troductory statement and by the text itself. Not only are the majority
of references traceable to Ibn Hubaysh, but al-Kala‘i also sometimes
reproduced from the book of his teacher series of narratives, preserv-
ing the same arrangement of the material. * Obviously, had al-Kala‘1
used the early sources himself, he could not have chosen precisely the
same fragments as did Ibn Hubaysh, let alone put them in precisely
the same order.

Although al-Kala‘l drew heavily on Ibn Hubaysh, the part on the
ridda in the Iktifa’ is not merely a copy of the Ghazawdt. More often
than not, al-Kala‘1 preserved neither the original arrangement nor the
atomistic structure of his source, but rather integrated the isolated
units recorded by Ibn Hubaysh into a continuous narrative. To
achieve this continuity al-Kala‘i employed various means, such as
paraphrase, omissions of variants, additions of sentences that supply
the background or the finale of originally fragmentary narrative units,

97 Ibid.

% Al-Kala‘i, ed. Fariq, 1:1, 58:6, 109ult, 145:4, 146:1. 122:1, 101:1, 83:1. See ap-
pendix B for a complete list of the references in both texts.

% E.g. al-Kala‘i (Fariq), 37:1-40:14=Ibn Hubaysh, 21:22-23:19 (=ed. I, 55-9).
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and omission of references to sources. Occasionally, references were
retained, but even so, there is no way to tell where the quotations end.
Needless to say, the original material is greatly transformed. 1% Ex-
amples of this process follow.

1. Ibn Hubaysh reproduced from the book of Ya‘qiib b. Muham-
mad al-Zuhri an account of the beginning of the ridda (A1). 19! Imme-
diately following is a variant account on the authority of two tabi‘in,
derived apparently from the same book (A2). According to the Al ac-
count, several Arab tribes refused to pay the zakat after Muhammad’s
death, adducing various pretexts. At that time, Abil Bakr intended to
send the Muslim army away from Medina to raid Syria. 192 The Com-
panions, feeling threatened by the Arab tribes, tried to dissuade Abi
Bakr from carrying out his plan, and the caliph delivered a speech in
reply. The strongest opposition to Abii Bakr came from ‘Umar ibn
al-Khattab, Abii ‘Ubayda ibn al-Jarrah and Salim, mawld of Abi
Hudhayfa. The second account (A2) has it that Arab tribal leaders
came to Medina announcing the refusal of their tribes to pay the
zakat. Two of these leaders offered to prevent their tribes from rebel-
ling against Islam in return for compensation, and the Companions at-
tempted to convince Abi Bakr to accept this proposal. Abii Bakr de-
livered a speech in reply. It is noteworthy that parts of the speech are
identical with the speech in the preceding account (Al).

To these two accounts Ibn Hubaysh appended two passages,
which reflect the two sides of the argument. Each is preceded by a
reference to its source, which is in both cases the Kitab al-ridda of
al-Wagqidi. The first passage (B1) is an isolated sentence, purportedly
spoken by Abii Bakr in his reply to the Companions. The second (B2)
consists of statements by Abu Bakr’s opponents: B2a) ‘Umar’s argu-
ment in favour of accepting the tribes’ proposals, and B2b) the argu-
ment of the strongest opposition to Abil Bakr, in favour of retaining
the Muslim army in Medina. 103

From these disparate elements al-Kala‘l created one continuous
story, interrupted only once by a reference to a source. He begins with
a reference to al-Zuhri and a reproduction of part of Al: several Arab

100 Cf. above.

101 On al-Zuhri see below.

102 See Tabari, Ta rikh, 111, 185 and 223-7.
103 Tbn Hubaysh, 8:22-10:2 (=ed. I, 21-24).
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tribes refused to pay the zakat, adducing various pretexts. The Com-
panions argued with Abii Bakr. Here al-Kala‘1 integrates the words
spoken by the strongest opposition, as available to him in B2b. The
reference to the source of this passage, i.e. al-Wagqidi, is omitted. The
result is that a unit from al-Waqidi appears as part of al-Zuhri’s narra-
tive. 1% To this al-Kala‘l appends ‘Umar’s words, as given in B2a,
this time together with the reference to al-Waqidi. He then resumes
al-Zuhr1’s narrative, A2, without indicating that he is doing so. The
result is that A2 appears to be a continuation of al-Waqidi’s account.
To Abi Bakr’s speech, which apparently was originally taken from
al-Zuhri (A2), al-Kala‘i adds the isolated sentence supplied by
al-Wagqidi (B1), again without any indication of what he is doing.
Al-Kala‘t thus selected pieces from Ibn Hubaysh’s text and recast
them into one story, blending material from two different sources.
Any reconstruction of either al-Waqidi or al-Zuhri based on the
Iktifa’ will therefore be misleading. 195

2. Under the title of fi hadith ghayrihi, “in the account of some-
one else”, al-Kala‘1 opens a narrative with a sentence, taken out of its
context, from a tradition originally transmitted by Ishaq b. Yahya. He
continues the story uninterruptedly with a narrative from al-Wagqidi’s
book, omitting mention of the source. 106

3. Ibn Hubaysh records two distinct traditions about two differ-
ent arguments between the people of the tribe of Tayy and their
leader, ‘Adi ibn Hatim. One of these traditions is recorded on the au-
thority of Ibn Ishaq, the other on the authority of al-Sha‘bi (d.
105/723). Al-Kala‘1 copies the reference to Ibn Ishaq and (with slight
abridgements) the first account; to this he appends an abridgement of
al-Sha‘b1’s story, without mentioning the source, representing it as a
fragmentary variant of the preceding tradition. He thus makes two
different events appear as one. 107

The examination of al-Kala‘i’s text leads to several conclusions:

1. Asin al-Diyarbakr1’s case, the references to sources in the text
cannot be taken as indicating the author’s immediate authorities, even

104 Tbn Hubaysh, 10:8-13 (=ed. I, 25; al-Kala‘i, 3:6-4:3.

105 See appendix C.

106 A]-Kala‘i, 143:8-145:3; Ibn Hubaysh, 73:8-9, 73:29-74:33 (=ed. I, 186, 187-9).

17 Tbn Hubaysh, 14:19-15:12 (=ed. I, 36-8); al-Kala‘i, 16:4-17:17. See Lan-
dau-Tasseron, “Tayy”, 54-5.
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when he uses the formula wa-fi kitab, “and in the book of...”. 1% Con-
trary to the claims of Fariq and Ghunaym, al-Kala‘i never had at his
disposal the Kitab al-ridda of al-Waqidi and the books of al-Umawi
and al-Zuhri, but rather copied the references to them from Ibn
Hubaysh. As for the books of Wathima and Sayf, it seems likely that
al-Kala‘1 did not directly use them, because he did not include them in
his bibliography. However, he does not seem to have cited them from
Ibn Hubaysh’s Ghazawat either.

2. Contrary to the assumption advanced by the editors of the
Iktifa’, as well as by Muranyi, this book is not to be trusted for the
reconstruction of al-Wagqidi’s Kitab al-ridda or any other lost
source. Admittedly, the Zktifa’ contains even much more material
from al-Wagqidi and al-Zuhri than is apparent to the reader. The
difficulty is that this material cannot be identified, first, because
the references to the sources are in most cases omitted, and second,
because the material has been reworked and hence hardly repre-
sents the original form of the text. All this comes to light through
the collation of the Iktifa’ with the Kitab al-ghazawat of Ibn
Hubaysh.

Ibn Hubaysh

The scholar ‘Abd al-Rahman b. Muhammad b. ‘Abd Allah b.
Yisuf ibn Hubaysh was an Andalusian of the sixth/twelfth century
who gained his reputation mainly in the field of hadith. 1% He acted as
orator (khatib) and judge to the Muwahhid sultans ‘Abd al-Mu’min
(524-58/1130-63) and Abu Ya‘qib Yusuf (558-80/1163-84, and was
commissioned by the latter to compose the Kitab al-ghazawat
wa-l-futith, a compilation of material on the Muslim conquests during
the reign of the first three caliphs. !'® The book has a direct connec-
tion with the ideology and political program of the Muwahhids. Abu
Ya‘qab in particular was constantly at war with the Christians in
al-Andalus, and it was in order to heighten the morale of his armies

108 E o al-Kala‘, 4:3.

109 See Ibn Hubaysh, ed. Ghunaym, Introduction, 12-21; Dunlop, “The Spanish his-
torian”.

110 Dunlop, 360; Ibn Hubaysh, 5. See also Huici Miranda, “Abii Yisuf Ya‘qib”.
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that he sought to have assembled the stories that illustrated the heroic
Muslim past. 1!

Two manuscripts of the Kitab al-ghazawat are known to exist, and
parts of the work were already utilized by Caetani. ' An incomplete
edition in four volumes, based on both manuscripts, has been pub-
lished by Ahmad Ghunaym in Cairo. 113

Unlike his pupil al-Kala‘i, Ibn Hubaysh did not apply the blending
technique, so that the Kitab al-ghazawadt consists of successive narra-
tive units, each preceded by an indication of a source. In his introduc-
tion Ibn Hubaysh provides a surprisingly short list of sources, which
includes the following: “the Kitab al-ridda of Muhammad b. ‘Umar
al-Wagqidi and other [books]” (kitab al-ridda li-Muhammad b. ‘Umar
al-Wagqidi wa-ghayrihi), the Ta rikh of al-Tabari, the Kitab al-ridda
wa-I-futiih by Sayf b. ‘Umar, and the book entitled Futih al-Sham,
the provenance of which, says Ibn Hubaysh, is uncertain. ' It is wor-
thy of note that Ibn Hubaysh mentions both al-Tabari and Sayf, be-
cause most of al-Tabari’s material on this period, that is, the ridda
wars and the conquests (futizh), was drawn from Sayf.

Oddly enough, Ibn Hubaysh never cites Sayf on the ridda. Caetani
interpreted this fact as indicating Ibn Hubaysh’s distrust in Sayf,
which in turn seemed to support his view that the Medinan school (in
this case, mainly al-Wagqidi) was more reliable than the Iraqi school
(in this case, Sayf). !> This interpretation is disproved by the fact that
Ibn Hubaysh does include Sayf in his introductory list of sources and
draws on him heavily for futith accounts. The reason why he left Sayf
out of the ridda part of his book may be that he wished to minimize
contradiction among his reports. Ibn Hubaysh’s intention was not to
produce a genuine reconstruction of the past, but to set forth a para-
digm of heroic behavior, a purpose which would not be well served

111 The Muwahhids also called upon traditionists to collect traditions about jikad,
which were to be studied before setting out for war. See al-Marrakushi, AI-Mu‘jib, 183. 1
thank Dr. Larry Conrad for this reference.

112 Caetani, Annali, 11, Introduction, xxi, and 550 n.° 70. For details of the mss., see
Dozy, Catalogus, 11, 158-9, n.° 779 (=Warner 343, used in this article), and Ahlwardt,
Verzeichniss, 1X, 221-2, n.° 9689. See also Ibn Hubaysh, ed. Ghunaym, Introduction,
16-7.

113 See note 69 above.

114 Tbn Hubaysh, 6:2-5 (=ed. I, 12).

115 Caetani, Annali, 11, 550, n.° 70. On the problematic nature of Sayf’s traditions,
see Noth, “Charakter”; Landau-Tasseron, “Sayf”.
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by reports which contradicted one another. It is noteworthy that al-
though Ibn Hubaysh often records variants, these are seldom funda-
mentally at odds with each other, whereas Sayf’s traditions (as we
know them from al-Tabari) draw a picture of the ridda which is very
different from that offered in the other sources.

Not only Sayf, but also al-Tabari is passed over in silence by Ibn
Hubaysh in his account of the ridda, and there is perhaps only one
passage which may have been excerpted from al-Tabar1’s Ta rikh. 116
Thus Ibn Hubaysh’s sources on the ridda were “the Kitab al-ridda of
al-Wagqidi and others [books]”, which remain unspecified. The refer-
ences in the text of the Kitab al-ghazawat do not correspond to the list
of sources given in the introduction, except when the reference is to
al-Waqidi. As opposed to the al-Kala‘i’s “in the book of”, Ibn
Hubaysh’s “other books”, which he mentions in his bibliography,
seem to refer to the several works which he cites in the text. ' In
other words, his quotations from several early books are first-hand.
The reason for this conclusion will be clarified below.

Ibn Hubaysh’s references may be divided into two categories, ac-
cording to his own terminology. First, there are the numerous quota-
tions which he introduces with the terms ‘an, “on the authority of”,
qala, “he said”, dhakara/dhukira ‘an, “he stated/it is stated on the au-
thority of...”, and rarely wa-fi hadith, “and in the account of...” In
many cases, these terms are followed by names of Companions and
eyewitnesses (or their descendants); such accounts are second- (or
third- etc.) hand quotations. Successors (tabi un) and still later au-
thorities are also referred to by these formulae. It is most probable
that the passages thus quoted from authors such as al-Sha‘bi,
‘Abdalldh b. Abi Bakr b. Hazm (d. 130/747), al-Kalbi (d. 146/763),
Abl Ma‘shar (d. 170/786) and others are also second-hand quota-
tions, in particular when they occur within sequences which also in-
clude Companions and eyewitnesses. ''® Indeed, Ibn Hubaysh explic-

116 See below.

U7 Tbn Hubaysh, 6:2-3 (=ed. 1, 12); wa-l-mu ‘tamad fi jam* hadha al-kitab ‘ala kitab
al-ridda li-Muhammad ibn ‘Umar al-Wagqidi wa-ghayrihi wa-‘ald Kitab al-ta’rikh
li-Muhammad ibn Jarir al-Tabari wa-Kitab al-ridda wa-l-futah li-Sayf ibn ‘Umar
al-Usayyidi wa-l-kitab al-mawsim bi-Futiih al-Sham. The phrase wa-ghayrihi must refer to
books other than those listed, because of the immediate repetition of the preposition wa- ‘ala.

118 E g Ibn Hubaysh, 47:5-6 (=ed. 1, 122). The sequence begins with al-Wagqidi at
42:10 (=ed. 1, 110). The phrase haddathani Abii Ma ‘shar, “1 was told by Abi Ma‘shar”,
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itly cites Abii Ma‘shar from the book of al-Dilabi, ' and there is one
passage from (‘an) al-Sha‘bi that was evidently excerpted from the
book of Ya‘qib al-Zuhri. 120

The second category of references is the (less numerous) quota-
tions which Ibn Hubaysh introduces with the words wa-fi kitab...,
“and in the book of..” This term opens quotations both from
al-Wagqidi’s Kitab al-ridda and from other books that are not speci-
fied in the introduction. This is why I conclude that the phrase “Kitab
al-ridda and other books” covers Ibn Hubaysh’s direct sources for the
ridda wars. The Kitab al-ridda of al-Waqidi, however, is an excep-
tion, not only because the book is both listed in the introduction and
mentioned in the text, but also because Ibn Hubaysh often quotes it
with the formulae gala, ‘an, and dhakara al-Wagidi, instead of wa-fi
kitab al-Wagidi. This exception notwithstanding, Ibn Hubaysh seems
to be deliberately using distinctive terminology in order to differenti-
ate between first- and second-hand material, that is, between quota-
tions from his direct sources and references copied therefrom. The
latter are mostly designated by the terms ‘an, etc. whereas wa-fi kitab
apparently indicates the books that served as his direct sources. These
are the following:

the Sahih of Muslim (d. 261/875)

the Kitab al-ta’rikh of Abu Bishr al-Diilabi (d. 320/932)
the Maghazi of Ibn Ishaq

a book by Yahya ibn Sa‘id al-Umawi (d. 194/809)

a book by Ya‘qab b. Muhammad al-Zuhri.

“Nh LN =

There is no reason to doubt that Ibn Hubaysh directly used these
five books, because none of his references to them was taken from any
of the four sources mentioned in the introduction (al-Wagqidi’s Ridda,
al-Tabari’s Ta rikh, Sayf’s Kitab al-ridda wa-I-futiih and the book enti-

does not of course mean that Ibn Hubaysh transmitted from Abi Ma‘shar, who died cen-
turies earlier. The phrase was obviously copied by Ibn Hubaysh from al-Wagqidi, who
transmitted directly from Abii Ma‘shar. See GAS, I, 291. There are, however, cases
where gdla does precede quotations from a book, see next page, and below.

119 Thn Hubaysh, 62:16 (=ed. I, 160), see also below.

120 Tbn Hubaysh, 26:4 (=ed. I, 66). The sources for the other passages transmitted by
al-Sha‘bi (15:8, 78:11 =ed. I, 38, 198), as well as for traditions from al-Kalbi and others,
are not explicitly stated.
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tled Futith al-Sham). These five books are not cited in al-Tabari, they
are not likely to have been cited in any version of the Futith al-Sham
(which does not deal with the ridda), and they are not likely to have
been cited by Sayf, because Sayf was either contemporary with or ear-
lier than the authors of these books. Also, the style, method, and con-
tent of this material have nothing in common with Sayf’s accounts as
we know them. Furthermore, there is nothing to indicate the existence
of yet another direct source used, but concealed, by Ibn Hubaysh.
Whereas al-Kala‘l made it clear that he copied his references to the
older sources (by stating that his immediate source was Ibn Hubaysh,
not these older sources), Ibn Hubaysh gives no such indication, and his
application of the formula wa-fi kitab seems to be genuine. The fact
that he did not hesitate to explicitly cite the second century authors,
al-Sha‘bi and Abu Ma‘shar, from later sources, shows that he did not
wish to pretend that he had used the ancient sources directly. Here I
should like to comment on the works that Ibn Hubaysh did use directly.

Sahih Muslim

Ibn Hubaysh refers to this famous hadith scholar only once, quot-
ing the hadith that served as the casus belli of the ridda. 2! The
hadith is woven into a historical narrative which depicts the discus-
sion between Abil Bakr and‘Umar concerning the payment of the
zakat. Figh, hadith and historical literature abound with parallel ver-
sions of this hadith. 122

Al-Dulabi

Like Muslim, Aba Bishr al-Dalabi is quoted only once, but the
quotation seems to be of some importance. The reference is to the
Book of History by Abu Bishr al-Dialabi, and at the end of the quota-
tion there is a mark and a comment that the original has been
abridged. 12 Al-Dilabi was a muhaddith and historian who lived

2 Ipid, 7:7 (=ed. 1, 17).

122 See Kister, “illa bi-haqqihi”.

123 Tbn Hubaysh, 62:16-63:19 (=ed. I, 160-3). This is the only time that Ibn Hubaysh
indicates an abridgement.
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most of his long life (224-320/838-932) in Rayy and Cairo. His
biographers inform us that he wrote books, but they adduce only two
titles: the Kitab al-kund wa-l-asma’ and Al-dhuriyya al-tahira al-mu-
tahhara. '>* The latter apparently deals with the family of the Prophet,
whereas the former (published in Hyderabad, AH1323) is a collection
of the agnomens (kunyas) of the Companions and Successors. No
Kitab al-ta’rikh by Abu Bishr is known to his biographers. It is of
course possible that Ibn Hubaysh copied from the Kitab al-kuna
wa-l-asma’, referring to it by the generic name Ta rikh, but this is
hardly likely, since this book does not seem to be a ta rikh in any
sense of the word. !% There is, however, a possibility that Ibn
Hubaysh quoted from another book of al-Diilabi, which was not
widely known. The passage in question consists of a list of Qurashis
and Ansaris who were killed in the battle of Yamama, and is cited by
al-Diilabi on the authority of the historian Abii Ma‘shar (d. 170/786).
Such lists are more characteristic of historical works than of books
such as the Al-kuna wa-l-asma’. 126 Al-Dilabi was also known to the
Egyptian Muhammad ibn Yisuf al-Kindi (d. 350/961), author of the
Kitab al-wulat wa-kitab al-qudat. Al-Kindi directly transmitted from
al-Diilabi two anecdotes, one of which contains historical informa-
tion. 127 Much more evidence is needed before deciding whether or
not al-Dulabi should be credited with a Kitab al-ta’rikh, but this one
quotation in the Kitab al-ghazawat constitutes the end of a thread that
may (or may not) lead to new information. 128

Ibn Ishaq and al-Umawi

Ibn Ishaq’s Maghdzi is quoted by Ibn Hubaysh once; the closing
point of the quotation is not clear, because the next unit is cited from
al-Sha‘bi with the formula ‘an and it may (or may not) be a part of the

124 See GAS, 1, 172 and the bibliography thereto. Several additional titles, but no
Ta’rikh, are mentioned by Ibn Khayr al-Ishbili, II, 470, 505, 526, 534.

125 For the meanings of ta 'rikh in titles of books see Rosenthal, History, 14-5.

126 Se e.g. Ibn Hisham, Sira, I, 267-9, 344-5; 11, 86-7, 97-110. Examples can be mul-
tiplied.

127" Al-Kindi, Wulat, 74, 318.

128 According to al-‘Umari, Dirdsat, 153, al-Khatib al-Baghdadi cites a Ta rikh
al-khulafa’ by al-Diilabi. Unfortunately, al-‘Umari gives no details and no reference.
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quotation from Ibn Ishaq. '° The account quoted deals with the career of
the Ta’1 leader ‘Adi b. Hatim, who, having been appointed tax collector
by Muhammad, remained faithful to Islam when the ridda broke out and
stood up against those of his people who wanted to secede. 130 The pas-
sage is not to be found in either Ibn Hisham or al-Tabari (who derived
many accounts from Ibn Ishaq). Another quotation from Ibn Ishaq de-
picts the scene of the battle that took place between the Muslim forces
and the coalition of rebels headed by the false prophet Tulayha (the bat-
tle of Buzakha, in the year 11/632). 13! Here Ibn Hubaysh does not men-
tion the Maghazi or any other book, but introduces the quotation by the
term ‘an, which presumably indicates second-hand quotations. It is pos-
sible that the passage was excerpted from al-Tabari’s Ta rikh. Two justi-
fications may be adduced for this conclusion. First, al-Tabari was one of
Ibn Hubaysh’s direct sources, and this particular account of Ibn Ishaq is
recorded in the 7a rikh al-rusul wa-l-mulitk. 132 Secondly, there is a par-
tial parallelism in sequence between the texts of Ibn Hubaysh and
al-Tabari. It should be noted that the two accounts are not identical: Ibn
Hubaysh’s version looks rather like a free rendering of the passage in
al-Tabarl. It is shorter, omitting not only repetitions but also difficult sen-
tences or parts thereof. The skeleton of the story in both versions, how-
ever, is identical, as are some of the key phrases. Like al-Kala‘l and
al-Diyarbakri after him, Ibn Hubaysh here perhaps omitted mention of
his immediate source, al-Tabari, and copied the latter’s reference to his
own source (Ibn Ishaq). Ibn Hubaysh, however, did not usually apply
this method. As for the parallelism in sequence, it is partial and inconclu-
sive as evidence, but still calls for explanation. In the text of al-Tabari,
Ibn Ishaq’s description of the battle of Buzakha is placed after a series of
traditions from Ibn al-Kalbi. 133 In the text of Ibn Hubaysh this same ac-
count (i.e. Ibn Ishaq’s, about Buzakha) is placed after two short tradi-
tions from al-Kalbi, introduced by the words wa-fi hadith.... 13* Unfortu-

129 Tbn Hubaysh, 14:19-15:8 (=ed. I, 36-8).

130 See Landau-Tasseron, “Tayy”, 53-6.

131 Tbn Hubaysh, 20:15-25 (=ed. I, 52-3).

132 111, 256-7.

133 Ibid., 111, 254-5; the sequence has seven traditions from Ibn al-Kalbi, then the one
from Ibn Ishagq.

134 Tbn Hubaysh, 20:7-15 (=ed. I, 52). Ibn Hubaysh seldom uses the formula wa-fi
hadith, and when he does, the quotations are apparently second-hand, e.g. 28:18, 70:28,
72:10, 18, 73:5 (=ed. I, 73, 181, 184, 185, 186).
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nately these two traditions are not to be found in al-Tabari, so it cannot
be proven by sequential evidence that Ibn Hubaysh drew Ibn Ishaq’s ac-
count from al-Tabari’s Ta rikh. Yet this partial parallelism hardly strikes
one as accidental, particularly in view of the fact that nowhere else does
Ibn Hubaysh cite al-Kalbi or his son. Perhaps Ibn Hubaysh had at his
disposal a version of al-Tabari that contained the two al-Kalbi traditions,
together with the Ibn al-Kalbi series. 133

Three other passages from Ibn Ishaq occur in Ibn Hubaysh’s text
as second-hand quotations, excerpted from the book of Yahya ibn
Sa‘id al-Umawi. 136 In addition, two short statements are cited from
al-Umawi which are not ascribed to Ibn Ishaq. 137 All these passages
from al-Umawi are immediately followed by quotations from other
books (al- Waqidi, al-Zuhri), so that there is no difficulty in identify-
ing the closing of the quotations. Yahya b. Sa‘id al-Umawi was a
Kiifan scholar of the second century AH (d. 194/809), who is known
to have compiled a book on the maghazi of the Prophet. 138 According
to F. Sezgin, al-Umawi was quoted by al-Bukhari, al-Tabari, and Ibn
Hajar. Sezgin’s contention (following Fariq) that this Kitab
al-maghazi was also used by al-Kala‘l is not correct. As has been
shown above, al-Kala‘i copied the references to al-Umaw1 from Ibn
Hubaysh. The latter, however, seems to have used al-Umawi’s book
directly, judging by his methodology and by the structure of his text.

The scope and nature of al-Umawi’s work is not entirely clear to
me. In the majority of the accounts cited by later sources, he quotes
Ibn Ishaq, but he also records material from other authorities. ! Ibn
Hajar cites “al-Umawi in his Maghazi “. 140 All this points to an inde-
pendent maghazi work by al-Umawi. 14! On the other hand, Ibn Hajar
also mentions “a copy of the Maghazi in the recension of (riwayar)
al-Umawi”, and, “the Maghazi of Ibn Ishaq in the recensions of Ibn

135 The series from Ibn al-Kalbi mentioned above do not go back to al-Kalbi, but to
other authorities.

136 Tbn Hubaysh, 21:24, 28:18, 37:16 (=ed. I, 53, 73, 97).

137 Jpid., 37:7, 38:20 (=ed. 1, 96, 100).

138 Kahhala, Mu jam, X111, 199; GAS, 1, 293.

139 E.g. al-Tabari, Ta rikh, 11, 162, 194.

140 A].Umawi fi maghdzihi. Ton Hajar, Isaba, 111, 469 (s.v. Mawhib al-Nawfali), III,
649 (s.v. Yuhannas ibn Wabara).

141 Tbn Hajar also cites “al-Umawi in the Maghdzi”, in which case the work is not
necessarily al-Umawi‘s own compilation; see e.g. Isaba, 11, 266 (s.v. ‘Abbad b. Kathir,
111, 188 (s.v. Ghunaym b. Zuhayr).
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Hisham and al-Umawi”. 142 These references suggest that al-Umaw1
was not an author in his own right, but merely a transmitter. Indeed,
he was listed by Fiick as one of the fifteen transmitters of Ibn Ishaq’s
Maghazi. ' Naturally, al-Umaw1 could have been both an author and
a transmitter, but in that case a distinction should be made between
the Maghazi which is his own compilation and the book of the same
title which is a recension of Ibn Ishaq’s work. !4 If he was not an au-
thor but merely a transmitter of Ibn Ishaq’s Maghazi, the entries on
him in the bio-bibliographical works should be corrected. Apparently,
this is yet another case of the complex relation between authors and
transmitters. 145

The passages which Ibn Hubaysh excerpted from the book of
al-Umaw1 on the authority of Ibn Ishdq may have been taken from Ibn
Ishaq’s Maghazi, or from his Kitab al-khulafa’. 46 Al-Umawi was
sometimes quoted on the ridda also by Ibn Hajar, which led Caetani
to conclude that al-Umawi had compiled a book on the ridda (al-
though such a book is not mentioned by the sources). 147 The passages
quoted by Ibn Hubaysh seem to corroborate Caetani’s conclusion,
particularly in view of the fact that Ibn Hubaysh constantly refers to
Kitab al-Umawi, “the book of al-Umawi”.

Al-Zuhri

Ibn Hubaysh refers many times to a book by Ya‘qub ibn
Muhammad al-Zuhri for which he specifies no title. This al-Zuhri, a
descendant of the Companion ‘Abd al-Rahman ibn ‘Awf, is known as
a traditionist of the second century AH (d. 213/828). Professional

142 Ibid,, 111, 294 (s.v. Ka‘b b. Himan); III, 390 (s.v. Makhraba b. *Adi). Cf. III, 192
(s.v. Ghaylan b. ‘Amr): “...al-Umawi also metioned him in the Maghdzi of Yinus ibn
Bukayr.” Yunus himself (d. 199/815) was a transmitter (rawi) of Ibn Ishaq’s Maghazi, so
it is not certain which work Ibn Hajar is quoting here.

143 Fiick, Muhammad ibn Ishdq, 44.

144 As far as I am aware F. Sezgin made no such distinction, although he made the
list which contains the above-mentioned references to al-Umawi in later sources.

145 See above.

146 Note that the passage quoted from Ibn Ishdq’s Maghazi above, also deals with the
ridda. On the Kitab al-khulafa‘ see Abbott, Studies, 1, 80-99.

147 E.g. Ibn Hajar, Isdba, 1, 374 (s.v. Hujayl b. Qudama); II, 50 (s.v. Sa‘id b. ‘Adi);
Caetani, Annali, 11, 550, n.° 70. Hoenerbach, Wathima, 220, shares Caetani’s conclusion.
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opinions of him are generally low, although some authorities among
the muhaddithun considered him to be reliable. 48 Hadiths transmit-
ted by him are sparse and hard to come by. 4 Judging by the material
ascribed to him in the Kitab al-aghani, little as it is, al-Zuhri was not
only a muhaddith but also transmitted anecdotes. Muhammad b.
Habib and al-Zubayr b. Bakkar, who worked in the field which lies
between history and historical gossip, transmitted from him di
rectly. 150 The material transmitted from him by Ibn Hubaysh com-
prises accounts of the ridda in various parts of Arabia, and has little,
if anything, to do with hadith from and about the Prophet. The quota-
tions occur in various types of combinations, which are described be-
low:

1. A narrative unit from the book of al-Zuhri (a), followed by a
unit from another book (b), for example: (a) wa-fi kitab al-Zuhri....(b)
wa-qala/‘an al-Wagqidi .... '! The closing points of the quotations can
be clearly identified.

2. A narrative unit from al-Zuhri (a), followed by another (b),
e.g. (a) wa-fi kitab al-Zuhri...(b) wa-fihi.... 152 Unit (b) may be fol-
lowed by yet another unit from al-Zuhri, or by a quotation from an-
other book, or by material from older sources, such as eye-witnesses.
In this last case the closing of the quotation is not clear (see n° 3. be-
low). The impression gained from this structure is that Ibn Hubaysh
quoted from different places in al-Zuhri’s book. In order to indicate
that he did not follow the original arrangement of al-Zuhri’s narra-
tives, he inserted the phrase wa-fihi, “and in it...”, thus breaking the
continuity and avoiding the creation of a new non-original sequence.
This interpretation is based on the fact that such a pattern of citation is

148 Tbn Abi Hatim, Jarh, IV.2, 214-5; Ibn Hajar, Tahdhib, X1, 396-7; al-Khatib
al-Baghdadi, Ta 'rikh, XIV, 269-71; al-Dhahabi, Mizan, 111, 325.

145 For a hadith on the merits of a certain territory in Medina see al-Harbi, Mandsik,
404; I owe this reference to Prof. Amikam Elad. See also al-Tabari, Ta rikh, II, 156-7, a
tradition about the light that shone when the Prophet was born; al-Diilabi, Kund, 10, has
some information from this Zuhri.

150 Al-Isfahani, Aghani, VIII, 122; XVI, 196; XVII, 325; XXI, 346. See also XX,
346, and al-Jasir, Mu allafat, 99.

151 E.g. Ibn Hubaysh, 15:19-21, 21:20-24, 22:14-23:1, 34:12-25, 38:21-23 (=ed. I,
39, 55, 57-8, 89-90, 100). The gala and ‘an in these cases stand for fi kitab (except
21:24), see above.

152 E.g. ibid., 26:4-6, 37:22-25 (=ed. I, 66, 98).
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neither conventional nor common, as opposed to the use of the verb
qala “he said”. Had Ibn Hubaysh copied successive accounts from
al-Zuhri, there would have been no need for the insertion of wa-fihi,
which indicates a break in continuity. The importance of this observa-
tion lies in the conclusion that Ibn Hubaysh did not copy al-Zuhri’s
book in its entirety, yet made an effort to avoid distortion of the origi-
nal arrangement of the text.

3. The most common structure of citation is a narrative unit from
al-Zuhri (a), followed by one or several narrative units ascribed to
older sources and/or eyewitnesses (b, c, d, etc.), as in: (a) wa-fi kitab
Ya ‘qub b. Muhammad al-Zuhri....(b) wa- ‘an Abi Sa ‘id al-Khudri...(c)
wa- ‘an Sa ‘id ibn al-Musayyab...(d) wa- ‘an Miisd ibn Muhammad ‘an
abihi...(e) wa- ‘an Zayd ibn Talha ....(f) wa-qala Salim ibn ‘Abdallah
ibn ‘Umar...(g) wa-fi Kitab al-ta’rikh li-Abi Bishr al-Dulabi.... '3 Tbn
Hubaysh’s distinctive terminology is presumably at work here. 15* It
appears that he quotes from al-Zuhri’s book passages that consist of
several successive units, indicating his immediate source (al-Zuhr)
only at the beginning of the first one. The units (a)-(f), in other words,
constitute one quotation from al-Zuhri, which ends where a new quo-
tation from a book (g) occurs. This is quite obvious in cases where the
name of one and the same ancient authority is repeated, as in the fol-
lowing sequence: (a) gdla Ya ‘qub (i.e. al-Zuhri) bi-sanadihi ‘an ‘Abd
al-Rahman ibn Abi Bakra...(b) wa-‘an ‘Abd al-Rahman ibn Abi Bakra
(c) wa-fi hadith akhar qala ‘an ‘Abd al-Rahman ibn Abi Bakra... 155 In
cases where the units are ascribed to various authorities, it is possible
that part of the sequence was taken not from al-Zuhri’s book, but
from another unspecified source. An example of such a “suspect” se-
quence will be considered below.

In his introduction to the Ta rikh al-ridda, Fariq includes al-Zuhri
in the list of sources used by al-Kala‘i, states that al-Zuhri complied a
book on the maghazi, and refers the reader to Ibn Hajar’s Tahdhib and
al-Khatib al-Baghdadi’s Ta'rikh Baghdad. ¢ As shown above,
al-Kala‘1 never used al-Zuhri’s book directly. Ibn Hajar and al-Khatib

153 Ibid., 61:8-62:16 (=ed. 1, 157-60).

134 Le. ‘an or qala as opposed to fT kitab, although gala is occasionally used to refer
to a book, see above.

155 Tbn Hubaysh, 71:16-72:8 (=ed. I, 182-4).

156 A1-Kald‘i, Ta rikh al-ridda, ed. Fariq, introduction, 10.
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al-Baghdadi in fact mention no book by al-Zuhri, nor do other
bio-bibliogaphical works, either classical or modern. 157 Nevertheless,
the extensive quotations preserved by Ibn Hubaysh, and his reference
to “al-Zuhri’s book”, probably reflect a genuine second-century text.
Since Ya‘qiib al-Zuhri was neither widely known nor highly appreci-
ated the possibility of false ascription does not seem likely.

Al-Wigqidi

There are a few indications that Ibn Hubaysh took the Kitab
al-ridda of al-Waqidi as his basic source on the ridda, using the other
books at his disposal as complementary material. First and most obvi-
ous (once the patterns of citations are clarified), this book is by far the
most extensively cited source in the Kitab al-ghazawat. Second,
al-Wagqidi is mentioned in the introductory list of sources, whereas
al-Zuhri, who is also quoted, is not. Third, when Ibn Hubaysh finds
that al-Waqidi and al-Zuhri relate similar accounts of the same event
and so decides to cite only one of the two, it is the material of
al-Wagqidi, not al-Zuhri, that he chooses to use.The amount of the ma-
terial which Ibn Hubaysh quotes from al-Wagqidi is not immediately
detectable, because of the patterns of citation that he uses. These are
as follows:

1. A narrative unit from al-Wagqidi (a), followed by a quotation
from another book (b). 158 This structure, in which the closing of the
quotation is clear, is rare, because the quotations from al-Waqidi usu-
ally consist of more than one narrative unit.

2. Two or more successive narrative units from al-Wagqidi. Oc-
casionally these are introduced with the formulae (a) wa-fi kitab
al-Wagidi...(b) wa-fihi... *° 1 interpret this as an indication that the
two units were not originally successive. Occasionally, the original
arrangement of the material is not so clear, because Ibn Hubaysh uses
the formula gala (in place of fi kitab), for example: (a) gala al-Wagqidi
qali (a long composite story follows) (b) gdla al-Wagqidi wa-huddith-

157 Al-Zubhri is also absent from al-Baghdadi‘s list of sources, prepared by al-‘Umari,
in his Dirdasat, 145-219.

158 E.g. Ibn Hubaysh, 28:13-18 (=ed. I, 72-73).

159 E.g. ibid., 20:25-27 (=ed. 1, 53). See also above.
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tu ‘an rajul... 1% The word gdla may indicate a break in the narrative,
in which case (a) and (b) were originally distinct and separate units.
More often than not, however, gala does not mark discontinuity, but
rather functions as an indicator of the narrator’s presence in the text.
Therefore, the succession of (a) and (b), which are separated by gala,
may well have been original.

The following series of units, on the other hand, would seem to
deviate from al-Waqidi’s original arrangement: (a) wa-‘an
al-Wagidi...(b) wa-fi kitab al-Wagidi...(c) wa-qala al-Wagqids...(d)
qala al-Wagidi... '9' Considering the content of the units, (¢) could
have well succeeded (b) in the original arrangement (i.e. al-Waqidi’s
Kitab al-ridda), but, it seems to me that the use of the conjunction
wa- in wa-qala indicates discontinuity. Unit (d) seems to have origi-
nally followed (c), the gdla being a structural element in the continu-
ous narrative. All these seemingly petty observations are important
for assessing Ibn Hubaysh’s accuracy in reproducing his sources,
which in turn determines the value of the Kitab al-ghazawat as a
source for the reconstruction of lost texts

3. The most common structure in which quotations from
al-Wagqidi appear is a long series of narrative units in which only the
first is explicitly ascribed to al-Wagqidi, usually listing the latter’s full
chain of authorities. All other units in the series are cited on the au-
thority of their ultimate sources, and the series ends where a new quo-
tation from a book (wa-fi kitab) begins. This structure obfuscates the
extent to which Ibn Hubaysh drew upon al-Waqidi; indeed, it could
be argued that the closing of the quotations cannot be determined, and
that only the first unit in such a series can safely be construed as part
of al-Waqidi’s Kitab al-ridda. There is, for instance, the sequence
that consists of four narrative units ascribed to the following authori-
ties: al-Wagqidi (a), al-Kalbi (b), al-Kalbi (c), Ibn Ishaq (d). 62 After
(d) is recorded another unit from al-Waqidi’s book (wa-fi kitab
al-Wagqidi). Technically, it seems that accounts (b), (c), and (d) are the
continuation of the quotation from al-Waqidi, but to the best of my
knowledge, al-Waqidi never quotes Ibn Ishaq, the authority cited in

160 Jpid., 18:12-20:1 (=ed. I, 46-51)

161 Jbid,, 10:2-11:14 (=ed. I, 24-7).

162 Jbid,, 20:1-25 (=ed. 1, 51-3): qala al-Wagqidi...wa-min hadith Muhammad b.
al-Sa’ib al-Kalbi...qdla al-Kalbi...wa-‘an Ibn Ishag...
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(d). Most probably Ibn Hubaysh excerpted Ibn Ishaq’s account from
al-Tabari, omitting mention of the latter’s name. As for the two pas-
sages from al-Kalbi, they could have originated either in al-Waqidi’s
or al-Tabari’s text. 163 Al-Wagqidi, however, is not known to have
quoted al-Kalbi often, if at all. 164 It thus appears that in this particular
series, only the first account was copied from al-Waqidi.

Series may be very long indeed, so that the fact (or mere possibil-
ity) that they were derived from al-Waqidi in their entirety may be
doubted. For instance, an account on the authority of al-Wagqidi is
cited, followed by a series of no less than 29 narrative units and
pieces of information. These vary in length from half a line to about
40 lines, and are recorded on the authority of their ultimate sources
only (eyewitnesses, etc.). After the 29th account Ibn Hubaysh writes:
“Al-Wagqidi said: I mentioned [this story] to ‘Abdallah ibn Ja‘far, and
he said...””. 16> This means that the 29% unit was taken from al-Wa-
qidi. In addition, units 23-27, recorded on the authority of Mahmud
ibn Labid, Abi Sa‘id al-Khudri, ‘Umar b. Muhammad, Asma’ bint
Abi Bakr, and Nafi‘, are quoted from al-Waqid1’s Kitab al-ridda in
yet another source. 1% As for units 1-26, the authorities to whom they
are ascribed are mostly persons who are quoted by al-Wagqidi several
times, such as Damra b. Sa‘id, Mahmid b. Labid, among others. 167
Therefore, it seems fairly safe to conclude that the whole series of 30
items was excerpted from al-Waqidi’s Kitab al-ridda. Apparently,
Ibn Hubaysh derived whole series from al-Wagqidi, but mentioned his
name only at the beginning in order to avoid repetition.

Not much has hitherto been known about al-Wagqidi’s Kitab
al-ridda because it is not widely quoted. The Bankipore manuscript to
which Sezgin refers as al-Waqidi’s Ridda has proved to be a part of
Ibn A‘tham’s Kitab al-futih. '¢8 The long passages excerpted by Ibn

163 See above.

164 There is an al-Kalbi cited once in al-Waqidi‘s Kitab al-maghdzi (ed. Jones, 11,
864:2), but it canot be proven that Muhamad ibn al-Sa‘ib is meant.

165 Ibn Hubaysh, 49:24-58:20 (= ed. I, 129-51).

166 Kitab takhrij ahadith al-hidaya (anonymous), fol. 11r-v. This manuscript be-
longed to a collection of Arab manuscripts in the possession of E. J. Brill, Leiden; see
P.S. van Koningsveld and Qasim al-Samarrai, Localities and Dates in Arabic Manuscripts
(Catalogue n.° 500), Leiden, 1978, 59-60. Thanks to the kindness of the compilers of this
catalogue, I was able to consult some parts of this work.

167 E.g. Ibn Hubaysh, 28:1, see also 21ult, 27:5 (=ed. I, 71ult, 55, 69ult).

168 Muranyi, “Ein nueur Bericht”, 236-8.
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Hubaysh from al-Wagqidi give us a fair idea about the content and
methodology of this lost early work.

In conclusion, I should like to draw attention to several points of
similarity between al-Waqidi and Ya‘qub al-Zuhri who were both
contemporaries and compatriots (Iraq, the second half of the second
century AH). As far as the material recorded by Ibn Hubaysh shows,
both authors covered the same events of the ridda wars in various
tribes and areas. Although their authorities are different, their ac-
counts are very often similar. !9 There are methodological similari-
ties as well. Like al-Waqidi, al-Zuhri recorded accounts which go
back to (alleged) eye witnesses and tribal sources. 17 He apparently
incorporated lists in his narrative (although there is only one instance
recorded by Ibn Hubaysh), as al-Wagqidi quite frequently did in his
Maghazi. "' Last but not least, al-Zuhri used collective isnads, re-
working material from several sources into continuous narratives. Ibn
Hubaysh records what is probably a paraphrase of al-Zuhri’s own
words: “Ya‘qiib b. Muhammad b. ‘Isa ibn [...] recorded, on the au-
thority of several of his teachers, some of whom he specified and
some of whom he did not, in order to avoid prolixity, reworking their
disparate/various accounts into one story in order to make it shorter
and more manageable-they said:...”. 172 This is reminiscent of
al-Waqid1i’s words in his introduction to the Kitdb al-maghazi. '
Originating in the same period and area as al-Waqidi’s work,
al-Zuhri’s book appears to be of the same genre.

Ibn Hubaysh apparently preserved extensive and genuine quota-
tions from early historical works which are otherwise poorly known.
Of the three late sources examined in this paper, he is the most suit-
able for the purpose of reconstructing lost second-century works. The
reasons for this are, first, his being the earliest of the three and the
source from which the other two drew their material (al-Kala‘1 di-
rectly, al-Diyarbakri indirectly). Second, and more important, are the
methods that he employed in his work. Ibn Hubaysh made an effort to
remain faithful to the original texts. This is indicated by his terminol-

169 E.g Ibn Hubaysh, 26:13, 37:22, 76:19 (=ed. 1, 67, 98, 194).

170 B.g. ibid., 26:8, 78:14, 80:14 (=ed. 1, 67, 199, 203ult).

TV Ibid., 38:21 (ed. 1, 100), cf. al-Wagqidi, Maghdzi, 1, 138, 145-72, etc.

172 Tbn Hubaysh, 7:27-8:2 (=ed. , 19).

173 A1-Wagqidi, Maghdazi, 1, 1-2. On collective isndds and the consequences of the
method see Landau-Tasseron, “Processes of redaction”.
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ogy, and by the fact that he did not blend his sources and retained
many of the references to his immediate sources. Admittedly, the
atomistic structure of the Kitab al-ghazawat results, as in al-Diyar-
bakri’s case, not from the piecing together of original disparate units,
but from the breaking up of former continuous narratives, mainly
those of al-Wagqidi and al-Zuhri. But as it happens, it is these narra-
tives to which we seek access. It is possible, but useless, to recon-
struct part of the Kitab al-iktifa’ from the quotations in the Ta rikh
al-khamis. 1t is possible and useful to reconstruct parts of the lost
works of al-Waqidi and al-Zuhri from the Kitab al-ghazawat by Ibn
Hubaysh.

It has been shown that quotations are not always taken directly
from the cited works, and that quoted material could be reworked so
as to lose its original form, and yet retain the ascription to the original
authority. 174 Thus texts that have been transformed may have the
appearance of straightforward quotations. For the purpose of recon-
struction, it is therefore necessary to look not only for genuine
first-hand quotations, but also for indications that the quoting author
made an effort to reproduce the original texts accurately. The text, as
well as the terminology of transmission, should be analysed, and the
introductory statements of the author should be taken into account, in
order to assess the value of a given work as a source for reconstruc-
tion. Above all, it should be borne in mind that an indiscriminate col-
lection of quotations is not likely to result in the recovery of a genuine
lost work.

Appendix A
Collation of al-Diyarbakri and al-Kala‘1 (page:line)

The purpose of this collation is to show how al-Diyarbakri used
al-Kala‘1’s text as a basis into which he inserted other pieces of infor-
mation. I therefore did not indicate every omission, paraphrase and
abridgement made by al-Diyarbakri (these are not numerous any-
way), but rather have focused on his additions.

174 Cf. Leder, “Features”, 72-96.
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Al-Diyabakri (vol. IT) Al-Kala‘l
201:1-5 1:1-5
201:5-26 —
201:26-34 2:10-4:3
201:35-202:1 —
202:1-204:8 (a sentence and a few verses are omitted) 4:3-17:17
204:8 —
204:8-205:9 17:18-23:2
205:9-10 —
205:10-208:3 (with a few omossion and a paraphrase of a letter) 24:1-41:9
208:3-7 —
208:7-209:17 (with omissions and abridgements) 42:1-54:4
209:17-18 —
209:18-20 54:5-7
209:20-21 —
209:21-24 (an editorial remark added by al-Kala‘i, 54:7-9) 54:9-14
209:24-26 —
209:26-212:18 (with a few omissions, and variations, and mistakes) 63:14-79:8 175
212:18-20 —
212:21-27 79:8-16
212:27-213:1 —
213:1-14 122:11-124:6

213:14-216:29 (with an omission, variations, addition of a gloss, 80:1-95:5
and of lines which are lacking in Fariq’s edition of Kal‘a‘;
al-Diyarbakri 214:27-216:8-9)
216:29-34 —
216:34-220:4 (with several omissions) 95:5-124:9
220:4-221:14 ——
221:4-13 (al-Diyabkri quotes the Jktifa’ but the passage in not in ?
Fariq’s edition)
221:14-23 —
221;23-33 142:4-9

Appendix B
Collation of References in al-Kala‘i and Ibn Hubaysh
(The numbers in parentheses refer to Ghunaym’ edition)

Al-Kala‘i Ibn Hubaysh
1:1 Ibn Ishaq —

2:10  al-Zuhri 8:22 (1, 21)
4:3 al-Waqidi 10:6 (1, 24)

175 The material in al-Kala‘i 55-63 was copied by al-Diyarbakri in another place,
155-9.
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8:2
8:3

16:4
20:4

24:1

24:5
29:6

34:12
35:1
35:10
37:1
37:5

38:6
39:8
41:1
42:8
49:1

54:8

56:1

56:5

57:4

58:6
59:2
64:6
71:2

75:3
78:11
78:15
80:4
81:1
81:4
81:9
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Abi Hurayra
Abl Marziiq

Ibn Ishaq (abridged)
Sabra al-Juhani

Hanzala b. ‘Ali

Nafi‘ b. Jubayr
‘Urwa b. al-Zubayr

al-Kalbi
al-Waqidi

Ibn Ishaq
Ya‘qub al-Zuhri
Ibn Ishaq

al-Wagqidi
[Ya‘qib] al-Zuhri
al-Waqidi
al-Wagqidi

Yazid b. Sharik

Ya‘qib al-Zuhri,
al-Wagqidi
Rafi‘ b. Khudayj

Ibn ‘Abbas

Ibn ‘Abbas‘an Abu
Hurayra

Ibn Ishaq

Rafi* b. Khudayj
Sharik al-Fazari
al-Wagqidi

al-Umawi
‘Ikrima
al-Wagqidi
Wahshi

Ibn ‘Umar
Sharik al-Fazari
Rafi* b. Khudayj

AQ, XXV, 2004

11:18 (1, 28)

11:19 (1, 28), Yazid b. Abi Habib ‘an Abi
Marziiq

14:19 (1,36) Ibn Ishaq in his Maghdzi
15:24 (1,39) apparently from al-Wagqidi’s
Ridda

16:13 (1,41) al-Wagqidi, with an isnad to
Hanzala

16:17 (1, 41)

17:22 (1, 44) al-Wagqidi in his isndd quoting
‘Urwa

20:10 (1, 52) al-Kalbi, with an isnad

20:25 (1, 53)

20:15 (1, 52)

21:21 (1, 55)

21:24 (1, 55) the account is here quoted from
Yahya b. Sa‘id, no mention of Ibn Ishiq; see
72-75 above

21:29 (1, 55pu)

22:14 (1,57)

23:6 (1, 58)

23:26 (1, 60)

27:11 (I, 70) apparently quoted from
al-Wagqidi

29:20 (1, 75)

30:10 (I, 78) al-Wagqidi in his isnad from
Rafi*

30:12 (I, 78) apparently quoted from
al-Wagqidi

30:18-19 (I, 79)

31:2 (1, 80)

35:20 (1, 92)

36:10 (I, 94) al-Wagqidi from Hisham b. Sa‘d
from al-Rujayl b. Iyas....

38:20 (I, 100)

40:1 (I, 103) apparently from al-Waqidi
42:10 (1, 110)

40:7 (1, 104)

40:15 (1, 105)

40:17 (I, 105) Yazid b. Sharik from his father
43:8 (I, 112) ‘Abdallah b. Rafi‘ b. Khudayj
from his father
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83:1
86:7

88:1
88:15
89:1
90:13

91:8
93:12
94:7
95:1

98:13

101:1
103:3
104:1
109:14
114:5
115:14
116:9
118:6

120:12

121:1
121:3
122:2
123:8
124:7
125:1

130:11
134:1

135:1

136:1
140:11
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Damra b. Sa‘id
Abi Khaythama

Wagqid b. ‘Amr

Wigqid b. ‘Amr

Abu Sa‘id al-Khudri
‘Abdallah b. Abi Bakr b.
Hazm

Khalid b. al-Walid
Damra b. Sa‘id
al-Harith b. Fudayl
Wahshi

Muhammad b. Yahya b.
Hiban

Tbn ‘Umar

Abi Sa‘id al-Khudri
Muhammad b. Labid
Wathima

Zayd b. Aslam - his father
al-Wagqidi

Zayd b. Aslam

Ya‘qub al-Zuhri
(abridged)
Salim b.
‘Umar
Zayd b. Talha

Abi Sa‘id al-Khudri
Ibn ‘Umar
al-Wagqidi

Ya‘qib al-Zuhri
al-Wagqidi

‘Abdallah b.

Sufyan b. Abi al-‘Awja’
Hishiam b. ‘Urwa — his
father

Ya‘qiib al-Zuhri - Ishaq b.
Yahya- his uncle ‘Isa b.
Talha

al-Hasan b. Abi al-Hasan
Ishaq b. Yahya b. Talha
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45:4 (I, 117) Damra b. Sa‘id ‘an Abu
Khaythama

46:21 (1, 121) ‘Ugba b. Abi Jasra ‘an Waqid
47:3-4 (1, 122)

50:10 (1, 130)

49:24 (I, 129) al-Waqidi, ‘an ‘Abd
al-Rahman b. Muhammad b. Hazm, ‘an
‘Abdallah b. Abi Bakr b. Hazm

47:19 (1, 124)

45:24 (1, 119)

50:21 (I, 131)

53:28 (I, 139) ‘Ubaydalldh b. ‘Adi quoting
Wahshi

52:10 {1, 136)

51:10 (1, 133)

54:19 (1, 141)

58:26 (I, 152)

60:1 (I, 154)

60:15 (1, 155) Zayd b. Aslam — his father
61:8 (I, 157) quoted from al-Zuhri’s book,
with a reference to an isnad

62:13 (1, 159)

62:11 (I, 159)

62:6 (1, 159)

58:20 (I, 151)

63:19 (1, 163)

65:1 (I, 167) al-Waqidi, from ‘Abdallah b.
al-Harith from his father, from Sufyan b.
Abi al-‘Awja’

68:10 (1, 174)

69:12 (1,177) taken from al-Wagqidi, who
quotes ‘Abd al-Rahman b. Abi al-Zinad —
Hisham b. ‘Urwa — his father

70:2 (1, 179)

70:10 (1, 179)
72:10 (1, 184)
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141:9 Ibn Ishaq 72:18 (I, 185) Ishag b. Yahya; since the
account is identical, the “Ibn Ishaq” in
al-Kala‘i may be a mistake

142:ult Ibrahim b. Abi Habiba 73:1 ({1, 186)

145:4 Wathima —

146:1 Sayf (as quoted by —

Daraqutni)
150:7 ‘Umar b. ‘Abd al-‘Aziz 76:14 (1, 194)
150:9 ‘Urwa 76:20 (I, 194) taken from the book of
al-Zuhri who quotes ‘Urwa
154:1 al-Sha‘bi 78:11 (1, 198)
168:16 al-Wagqidi 86:5 (1, 216)
Appendix C

Analysis of One Reshaped Account

In the following table I trace al-Kala‘1’s text line by line, showing
how it was composed from selected pieces of Ibn Hubaysh’s text. The
original sequence in Ibn Hubaysh is A1, A2, B2a, B2b. For the con-
tents of these accounts see above, 65-68. I indicate the references to
the sources as recorded in each of the two texts. The references in pa-
rentheses are to Ghunaym’s edition.

Al-Kala‘i Ibn Hubaysh
2:10-3:6 al-Zuhri 8:22-9:1 (I, 21-22) al-Zuhri (A1)
3:6-4:3 (no source mentioned) 10:8-13 (I, 25) al-Wagqidi, (B2b); it is a

continuation of (B2a) and al-Waqidi’s
name is not repeated.

4:3-5 al-Wagqidi 10:6-8 (I, 24) al-Wagqidi (B2a)

4:6-5:12 no source mentioned 9:13-28 (I, 23-34) Yahya b. ‘Abdallah b.
Abi Qatada and Usama b. Zayd b.
Aslam — his father (A2)

5:12-15 no source mentioned 10:3-6 (1, 24) al-Wagqidi (B1)
5:15 9:29 (I, 24) part of (A2)
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ABSTRACT

Many sources have not come down to us, therefore scholars make attempts
to reconstruct them from quotations in later works. This paper argues that the re-
construction of lost sources does not consist in mere collection of quotations. By
a close examination of three late sources, the paper shows that quotations may
be second hand or third hand, while having the appearance of direct citations. It
also shows how quoted material can be quite transformed from the original. The
conclusion is that when attempting reconstruction, the sources from which the
quotations are taken should be carefully examined for their intent, methodology,
and terminology of transmission.

RESUMEN

Ante el hecho evidente de que muchas fuentes no se nos han conservado, di-
versos estudiosos intentan reconstruirlas a base de citas conservadas en obras
posteriores. Este articulo mantiene que la reconstruccion de fuentes perdidas no
puede hacerse Uinicamente a base de juntar las citas y lo demuestra por medio del
cotejo de tres fuentes tardias en las que se ve que las citas pueden provenir de
segunda o tercera mano, aunque tengan la apariencia de citas directas. También
se muestra que el material citado puede haber sido profundamente transforma-
do. Se concluye, pues, que cuando se intenta una reconstruccion, es necesario
examinar cuidadosamente las fuentes para establecer sus objetivos, metodologia
y terminologia de transmision.
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