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Discusiones sobre la teologia de al-Bagillant en
el Magreb: el Tasdid fi Sarh al-Tamhid de ‘Abd al-Yalil
b. Ab1 Bakr al-Dibay1 al-Raba‘1

This paper presents a unique manuscript copy
of a fifth/eleventh-century Maghribi commen-
tary on al-Baqillant’s Kitab al-Tamhid. The
work, entitled al-Tasdid fi sharh al-Tamhid,
was written by ‘Abd al-Jalil b. Abi Bakr al-
Dibaji —also known as Ibn al-Sabtni— who
had studied the Kitab al-Tamhid with al-Baqil-
lani’s disciples in Qayrawan. The present
study first reviews the transmission of al-
Bagqillani’s work to the Islamic west. It then
continues to present the author of the com-
mentary, to reconstruct the work’s genesis and
to describe its content. The final section fo-
cuses on a sample chapter and argues that al-
Dibajt follows al-Baqillant’s later position on
a specific theory —the so-called theory of
ahwal— of which the Tamhid strongly disap-
proved. The 7asdid is one of the oldest texts
of Maghribi Ash‘arism that has come down to
us and provides valuable new insights into the
school’s early history in the Islamic west.
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En este articulo presentamos un manuscrito
unico de un comentario magrebi del Kitab al-
Tamhid de al-Baqillant datado en el siglo V/XI.
La obra se titula al-Tasdid fi Sarh al-Tamhid es-
crita por ‘Abd al-Yalil b. Abi Bakr al-Dibayt
—también conocido como Ibn al-Sabuni—
quien estudi6 el Tamhid con otros discipulos de
al-Bagqillant en Qayrawan. El presente estudio
revisa el proceso de transmision de la obra de
al-Bagqillani en el Occidente Islamico. Después
continta presentando al autor del comentario,
reconstruyendo la génesis del texto y descri-
biendo su contenido. La seccion final escoge
un capitulo del texto que se ha seleccionado
para demostrar como al-Dibay1 sigue la posi-
cion tardia de al-Bagqillani con respecto a la lla-
mada teoria de los ahwal- duramente criticada
en el Tamhid. El Tasdid constituye uno de los
textos mas antiguos del a§*arismo magrebi que
ha llegado hasta nosotros, ofreciéndonos nue-
vas y valiosas perspectivas sobre la historia de
esta escuela teologica en el Occidente islamico.
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In this article, we discuss a unique copy of a North African com-
mentary upon the Kitab al-Tamhid by the major Ash‘arite theologian
Abt Bakr Ibn al-Tayyib al-Bagqillani (d. 403/1013). The manuscript
belongs to the collection of the Siileymaniye library in Istanbul (MS
Yazma Bagislar no. 1885) and has as yet almost escaped scholarly at-
tention.! As we will be showing in the following, the author of the text
can be identified as ‘Abd al-Jalil b. Ab1 Bakr al-Dibaji, who is other-
wise known as Ibn al-Sabiini. Al-D1baji was a representative of the
fifth/eleventh-century scholarly milieu of the city of Qayrawan, the
earliest intellectual centre in the Maghrib under Muslim rule. One aim
of this article is to examine this scholar’s rather little known biography
and intellectual linage.

Al-D1baji’s commentary is a centrally important document for the
history of kalam in the Maghrib, because it is one of the oldest theo-
logical texts from the emerging western Islamic strand of Ash‘arism
that has come down to us.> We will therefore not limit ourselves to re-
constructing the historical setting in which our source was written. Al-
though it will not be possible to offer a comprehensive analysis of the
entire work, we will nevertheless select some specific discussions from
the text for a somewhat deeper examination. In particular, we will focus
on al-Dibaj1’s treatment of the so-called theory of ahwal, and we will
ask to what extent he was inclined to doctrines that al-Bagqillant still
rejected in the 7Tamhid and only came to develop in such later works as
the fragmentarily conserved Hiddayat al-mustarshidin. The theory of
ahwal was highly controversial in early Ash‘arite kalam. Given the few
number of surviving texts written by theologians of this school down
to the era of Abii I-Ma‘ali al-Juwayni (d. 478/1085), a contemporary
of al-Dibaji, the text presented here therefore adds to our knowledge
about such controversial discussions, and is consequently of great in-
terest for the school’s early history.

! To the best of our knowledge, the manuscript is only mentioned in Gas, vol. 1, p.
609, ‘Abd al-Wahhab, Kitab al- ‘umr fi [-musannafat wa-I1-mu’allifin al-tianisiyyin, vol. 1,
and Zahti, al-Masadir al-Maghribiyya li-I- ‘aqida al-Ash ‘ariyya, vol. 1, pp. 106-107.

2 Apart from the commentary discussed in this article, the only work we possess from
the same generation of Maghrib1 Ash‘arites is a much shorter creed ( ‘agida) by al-Dibaji’s
contemporary Abt Bakr al-Muradi (edited as ‘Aqidat Abi Bakr al-Muradh).
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The fact that al-Baqillani’s 7amhid was subject to commentary in
fifth/eleventh-century Qayrawan appears to be no coincidence. Rather,
this relates fully to the narrative of historical sources. According to these
accounts, the teaching of Ash‘arite doctrines in the Islamic west began
with several disciples of al-Baqillani, a leading representative of the
school’s third generation, and chief judge of the Malikite school of law
in Baghdad. A number of these students settled in the North African city
after their teacher’s death.> Qayrawan was at that time the capital of the
Zirids, a Berber dynasty that had ruled over Ifrigiya since 361/972 as al-
lies of the Cairo-based Fatimids. Yet by the first half of the fifth/eleventh
century, the Zirid state had entered an existential crisis whilst its sphere
of influence steadily diminished. From the south-east, the state was grad-
ually losing its territories to Arab nomads, most importantly the Banii
Hilal. These camel-herding tribes increasingly competed with the inhab-
itants of the southern Zirid state for land and pastures. In 443/1052 an
attempt to repulse these nomads by military force failed. After defeating
the Zirid troops, the Hilalians advanced to Qayrawan. The city was be-
sieged and finally plundered in 449/1057.* With the fall of Qayrawan,
scholars, including Ash‘arite theologians, fled westwards and found pa-
tronage under the Hammadids and the Almoravids. These two dynasties
promoted the teaching of Ash‘arism and contributed to its dissemination
up to the scholarly centres of al-Andalus.’

Along with the penetration of Ash‘arism to the Islamic west, the
Tamhid travelled via North Africa to the Iberian peninsula. The current
picture of the work’s transmission is primarily based on a study by José
Maria Forneas, that relies on information found in the Fihris of the
Granadan gadi ‘Abd al-Haqq Ibn ‘Atiyya (d. 542/1147).° In this work,

3 Idris, “Essai sur la diffusion”. See also the recent study by Nasir, “Dawr al-Baqillant
f1 talqin al-asanid al-Ash‘ariyya”.

4 For the historical context in Zirid Ifiiqiya see Brett, “The Central Lands of North
Africa and Sicily” and the collected papers in Brett, /bn Khaldun and the Medieval
Maghrib. Brett revises the traditional narrative, according to which the Banti Hilal were
sent by the Fatimids as a reaction to the Zirids’ recognition of the ‘Abbasid caliphate in
440/1048-9.

5 Lagardeére, “Une théologie dogmatique”; Serrano Ruano, “Los almoravides y la te-
ologia as‘ar1”.

¢ Forneas Besteiro, “Al-Tamhid de al-Baqillani” based on Ibn ‘Atiyya, Fihris, pp. 62,
76-77, 95; for the transmitters of the Tamhid see also Fierro, Historia de los autores y
transmisores Andalusies, part IV. Dogmatica. Polémica religiosa, passim, retrieved from:
http://kohepocu.cchs.csic.es’hata_kohepocu (henceforth HATA). Forneas Besteiro’s sources
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Ibn Atiyya provides five chains of transmission for the 7amhid. They
relate that the text was introduced into study circles of Ash‘arite theol-
ogy by al-Baqillani’s own students, who came to teach in the Maghrib.
In Qayrawan the 7amhid was taught by Abtu ‘Imran al-Fast (d.
429/1037 or 430/1039), who was of Maghribi origin and studied with
al-Baqillant whilst travelling to the east, and Abiu ‘Abd Allah al-Azd1
(d. 423/1031-2) —or more probably al-Adhart (as we argue in the Ap-
pendix)— who most likely hailed from north-western Persia and was
educated at various places in the Mashriq. An additional direct trans-
mission of the 7amhid to al-Andalus via one of al-Baqillant’s students
is also recorded in Ibn ‘Atiyya’s work: Abi I-Hasan ‘Ali b. Ibrahim
Ibn al-Khazin al-Tibriz1 (d. after 424/1032) was a Baghdadi scholar
who came to al-Andalus in 420/1029 and taught his teacher’s Tamhid.

Apart from Ibn ‘Atiyya, the Andalusi biographical literature contains
further reports about students and transmitters of the 7amhid. Yet, as in
the case of al-Radi b. al-Mu‘tamad, the son of the last ‘Abbadid caliph
al-Mu‘tamid b. ‘Abbad (d. 488/1095),” and Abu ‘Ali al-Husayn b.
Muhammad al-Sadafi (d. 514/1120),% the sources sometimes simply
speak of the transmission of the body of ““al-Baqillani’s books” without
further specification. There are further accounts that are even more equiv-
ocal, such as the one in al-Ghubrint’s (d. 714/1315) ‘Unwan al-diraya:
he provides a chain of transmission for “the book by al-Bagqillant” (kitab
al-imam Abt Bakr Ahmad b. ‘Ali al-Khatib [sic!] al-Bagillani). 1t was
suggested that the “book” should be identified with the 7amhid. The re-

furthermore record the transmission of al-Baqillant’s a/-Risala al-hurra —an alternative
title for al-Insaf fi ma yajibu ‘tigadu-hu wa-1a yajiizu I-jahl bi-hi. An additional important
source for the circulation of al-Baqgillant’s writings in the fifth/eleventh-century Islamic
west are the works of Ibn Hazm (d. 456/1064), who cites al-Intisar fi I-Qur an, al-Risala
al-hurra and Madhahib al-Qaramita (for details see Schmidtke, “Ibn Hazm’s Sources on
Ash‘arism and Mu‘tazilism”, pp. 384-386). The title Madhdahib al-Qaramita refers to al-
Bagqillant’s Kashf al-asrar fi I-radd ‘ala I-Batiniyya, as is confirmed by a recently discov-
ered manuscript of the latter work (see our forthcoming “Al-Baqillant’s Kasf al-asrar: An
Early As‘arite Refutation of Isma‘1lt and Hellenizing Philosophy”’). Furthermore, al-Baqil-
lant’s 1 jaz al-Qur 'an circulated in the fifth/eleventh-century Islamic west, as is evidenced
by a manuscript in MaghribT script copied in 423/1032 and preserved in Ms El Escorial
1435 (a facsimile of fol. 125a with the copyist’s colophon is found in the introduction [p.
114] of Saqr’s edition of the work).

7 Adang, “The Spread of Zahirism”, p. 312; Schmidtke, “Ibn Hazm’s Sources on
Ash‘arism and Mu‘tazilism”, p. 385, note 52.

8 Forneas Besteiro, “Al-Taumhid de al-Baqillani”, p. 435; Lagardére, “Une théologie
dogmatique”, p. 86; Schmidtke, “Ibn Hazm’s Sources on Ash‘arism and Mu‘tazilism”, p.
385, note 52 relying on Ibn al-Abbar, Mu jam, p. 24.
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port is noteworthy because one of the transmitters in this chain is Abll
Bakr b. al-*Arabi (d. 543/1148), a student of Abti Hamid al-Ghazali (d.
505/1111) and one of the most prominent Ash‘arites of al-Andalus.’

The transmission of the Tamhid in the Islamic west is further evi-
denced by extant manuscript copies of the text. A complete codex pro-
duced in Sha‘ban 472/1080 for the library of the ta 'ifa king of Badajoz,
al-Mutawakkil ‘ala Allah Ibn Aftas (d. 487/1094 or 488/1095), has sur-
vived in MS Paris, Bibliothéque nationale de France, Arabe 6090.!° In
addition, a much later fragment of the Tamhid, that previously belonged
to the Sultan S1idi Muhammad b. ‘Abd Allah al-‘Alawt (r. 1171-
1204/1757-1790), is nowadays in the possession of the library of the
Great Mosque in Miknas (ms 266).""

Chains of transmission and surviving manuscript copies are however
not the only sources for the study of the 7amhid’s dissemination in the
Islamic west: commentaries, such as the one to be examined in this ar-
ticle, can convey an even more precise picture of the transmission of its
source text. They can, for example, be the product of a student’s notes
from a lecture or they may result from individual study. Whatever the
specific setting of their genesis was, commentaries disclose information
about scholarly discussions, whenever they attempt to clarify or criti-
cally assess arguments, and they consequently offer additional insight
into the context in which a given text was transmitted and debated.

The Tasdid presented in this article appears to be the only surviving
commentary on al-Baqillant’s 7Tamhid. Yet we possess information
about an additional commentary produced in the Islamic west: an in-
ventory of the library holdings of the Great Mosque in Qayrawan from
the year 693/1293-4 records a commentary in two parts under the two
alternative titles 7a ‘ligat al-Tamhid and al-Saddd fi usil al-din written
by an anonymous author.'?

% 1dris, “Essai sur la diffusion”, p. 137; Forneas Besteiro, “A/-Tamhid de al-Baqillani”,
p- 438 relying on al-Ghubrini, ‘Unwan al-diraya, pp. 395-396.

10 See Lagardére, “Une théologie dogmatique”, p. 85; Schmidtke, “Ibn Hazm’s Sources
on Ash‘arism and Mu‘tazilism”, p. 385, note 52; HATA IV, no. 68.1; for a description of the
Paris manuscript see McCarthy’s Arabic introduction to al-Baqillani, 7amhid, pp. 26-27.

' The manuscript remains unidentified in the catalogue of the Miknas collection (al-Bar-
raq, Fihris al-makhtitat, p. 162, no. 292); the fragment covers pp. 123, 1. 10-367, 1. 2 (the last
folio is misplaced and corresponds to pp. 247, 1. 15-250, 1. 17) of the McCarthy 1957 edition.

12 Shabbiih, “Sijil”, pp. 364, no. 77 and 367, no. 111. In addition, the gadr ‘Tyad b.
Miisa al-Yahsubi (d. 544/1149) reports in his a/-Ghunya that Abt ‘Abd Allah Muhammad
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II.

A number of details from the above narrative about the Maghribt
transmission of al-Bagqillant’s Tamhid are actually echoed in the Tasdid
fi sharh al-Tamhid. Much of this is first-hand information of what has
as yet been known only via later secondary reports. This makes the
Tasdid —which to the best of our knowledge is nowhere attested in
historical testimonies— a highly valuable source for the early history
of Maghrib1 Ash‘arism. But who was the author of this text? On the
title page of the unique manuscript copy, the work is attributed to the
qadr Abii Muhammad ‘Abd al-Jalil b. Abt Bakr al-Raba‘1 (fol. 1a). In-
ternal textual evidence, presented below in more detail, allows us to
identify the author as the fifth/eleventh-century theologian and legal
methodologist Abii 1-Qasim ‘Abd al-Jalil b. Abi Bakr al-Raba‘1 al-
Qarawi al-Dibaji, also known as Ibn al-Sabtni.!

Several biographical and bibliographical works from the Islamic
west contain information about the life and works of al-Dibaji. The

b. al-Muslim b. Muhammad b. AbT Bakr al-Qurasht al-Makhzam al-Siqillt al-MazarT (d.
530/1105) had authorised him to transmit his work entitled Kitab Ta'’yid al-Tamhid wa-
taqyid al-tajrid (see al-Qadi ‘lyad, al-Ghunya, p. 88; also recorded in HATA IV. Dogmatica
no. 148.7). Al-Mazar1 was a well known Ash‘arite author from al-Andalus, who also wrote
a commentary in several volumes on al-Juwayni’s al-Irshad entitled al-Mihad fi sharh al-
Irshad. 1t is therefore not unlikely that the Kitab Ta 'yid al-Tamhid wa-taqyid al-tajrid cited
by the gadi ‘lyad actually refers to a commentary on al-Baqillant’s 7amhid. For al-MazarT’s
al-Mihad fi sharh al-Irshad see 1dris, “A propos d’un extrait du ‘Kitab al-Mihad’”; the
manuscript discussed by Idris contains vol. 1 of the Mihdd and a digital black and white
copy of it is available online at http://wadod.org/vb/showthread.php?t=9508 (accessed 6
June 2017). Today the original manuscript belongs to the holdings of the National Library
in Tunis (shelfmark: A-MSS-18586(01); see http://www.bnt.nat.tn/uhtbin/cgisirsi.exe/
ORV2XSmNnM/BNT/86530005/9); the digitized manuscript contains several unreadable
library stamps. An additional manuscript containing vol. 2 is preserved in MS Miknas,
Khizanat al-Jami‘ al-Kabir, no. 39 (see al-Barraq, Fihris al-makhtitat, p. 165, no. 299).
Vol. 3 of the Mihdad is preserved in a Ms held in Riyadh at the King Abdul Aziz Public Li-
brary (no. 744; also in digital form in Dubai, Jum‘at al-Majid Centre for Culture and Her-
itage, no. 336262).

13 For modern secondary sources on al-Dibaji see: Idris, “Deux maitres de 1’école ju-
ridique kairouanaise”, pp. 49-50; Idris, La berbérie orientale (see the Index); ‘Abd al-
Wahhab, Kitab al- ‘umr fi I-musannafat wa-I-mu’allifin al-tinisiyyin, vol. 1, pp. 390-391;
Serrano Ruano, “Los almoravides y la teologia as‘ar1”, p. 498 (no. 15); the article “al-
Dibayi, Abu 1-Qasim” in Biblioteca de al-Andalus, vol. 1, pp. 331-332, no. 101; HATA IV.
Dogmatica no. 103, I11. Figh no. 496; pua (= Prosopografia de los ulemas de al-Andalus),
no. 4170 [retrieved from https://www.eea.csic.es/pua/]; Nasir, “Dawr al-Bagqillant f1 talqin
al-asanid al-Ash‘ariyya”, pp. 83-87.
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oldest of these sources are two works by the gadr ‘lyad b. Musa al-
Yahsubi. Neither of them contains a biographical account of al-D1bajt
in its own right, however. The first of these two works is a/-Ghunya, a
book that consists of an alphabetical list of the gadi’s “teachers”
(shuyiikh). Here, the gadr ‘lyad reports about some of his masters who
studied with al-Dibaji.'* The second is the fabagat work of Maliki
scholars, entitled Tartib al-madarik. It mentions al-Dibajt in the biog-
raphies of two of his teachers.!> The next source in the historical
chronology is the Fahrasa of Ibn Khayr (d. 575/1176),'¢ a student of
Abt Bakr b. al-‘Arabi. The purpose of Ibn Khayr’s work is to provide
a list of works he studied and was subsequently authorised to transmit,
so that it does not provide an account of al-Dibaji’s life either. Simi-
larly, al-D1baji’s name occurs once in Ibn Bashkwal’s (d. 578/1183)
al-Sila in an entry on one of al-Dibaji’s students.!” Apparently the first
to write a biography of our author was Muhammad b. ‘Abd Allah Ibn
al-Abbar (d. 658/1260) in his Kitab al-Takmila li-kitab al-Sila."® This
entry was used by several later authors as a source and was reproduced
verbatim or almost verbatim by such works as al-Mustamlah min Kitab
al-takmila"® and Tartkh al-islam® by Aba ‘Abd Allah Muhammad al-
Dhahabi (d. 748/1374) and Jadhwat al-igtibas by Ahmad b. al-Qadt
al-Miknasi (d. 1025/1616).2! Al-Dibaji is furthermore cited as a trans-
mitter of an anecdote about a controversy that arose in Qayrawan over
the question whether or not the unbeliever knows God.?? This report
however does not contain any relevant information on al-Dibaji’s life.

14 al-Qadi ‘Tyad, a/-Ghunya, pp. 64, 75-76, 88-89.

15 al-Qadi ‘lyad, Tartib al-madarik, vol. 7, pp. 260, 262 (unless otherwise specified,
we cite the 1983 Rabat edition of this work).

19 Ibn Khayr, Fahrasa, p. 542.

17 bn Bashkwal, al-Sila, vol. 2, p. 547.

18 Ibn al-Abbar, Takmila, vol. 3, p. 276, no. 2560.

19 al-Dhahabi, Mustamlah, p. 287, no. 621.

20 al-Dhahabi, Tarikh al-islam, vol. 10, pp. 304-305, no. 303.

2! Tbn al-Qadi al-Miknasi, Jadhwa, vol. 2, p. 387, no. 383; in addition see the entries
on al-Dibaji’s students Yiasuf b. ‘Isa Ibn al-Maljim al-Zahrani (p. 549) and Yusuf b.
Muhammad Ibn al-NahwT (p. 552).

22 The anecdote is found in the biography of Abti ‘Imran al-Fasi contained in al-Tadili,
al-Tashawwuf, pp. 87-88 (p. 77 of the French translation: al Tadili, Regard sur le temps
des Soufis) and also reproduced by al-Sarrdj, al-Hulal al-sundusiyya, p. 272 (as in the ear-
lier edition consulted by Idris, “Deux maitres de 1’école juridique kairouanaise”, p. 49,
“Ibn Ab1 I-Riyaht” is a misreading of al-D1baji’s name).
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Finally, several accounts of al-Dibaji’s positions on legal matters are
given in the Maghrib literature. One opinion is related by Muhammad
b. ‘Al b. al-Shabbat (d. 681/1282), a scholar from Tozeur (Tawzar), in
his Silat al-Simt.?* The ninth/fifteenth-century Tunisian scholar Abii 1-
Qasim b. Ahmad al-Balaw1 al-Burzult (d. 841/1438) has four such re-
ports about al-Dibaji in his Jami‘ masa’il al-ahkam.** In addition,
al-Wansharist’s (d. 914/1508) Mi ‘yar, a monumental collection of legal
opinions (fatawa) issued by jurists of the Islamic west, includes two
fatwas by al-Dibaji.?

None of the historical sources provide us with the date of al-D1baj1’s
birth nor with that of his death. The nisba al-Qarawt suggests that he
was from Qayrawan.”® In any case it is certain that he studied in this
city, because two of his teachers were the abovementioned disciples of
al-Baqillant who taught in Qayrawan, namely Abt ‘Imran al-FasT, and
the mashrigi scholar who is known as Abii ‘Abd Allah al-Azdi, but
whose nisba we believe to be read correctly al-Adhari. The author of
the Tasdid refers to both of them as his teachers and relates some details

2 Ibn al-Shabbat’s account is an extract from Abt Ishaq Ibrahim b. Manstr al-Qafs1’s
(alive 465/1072) al-Mukhtasar min Kitab Raf* al-ishkal fi I-mas’ala al-nazila fi hilal
shawwal and addresses the question of how to establish the new moon with certainty on
the basis of concurrent reports; al-Dibaj1’s opinion in this matter is quoted on the authority
of a certain al-Marid; see Idris, “La vie intéllectuelle en Ifriqiya méridionale”, p. 102. Most
of the Silat al-Sim¢ remains in manuscript form, including the passages discussed by Idris.
Edited sections from Ibn al-Shabbat’s work include those on the conquest of Sicily and al-
Andalus (Amari, Biblioteca Arabo-Sicula, pp. 209-213 (Arab.), al-*Abbadi, “Wasf al-An-
dalus” and al-‘Abbadi, Tarikh al-Andalus li-bn al-Kardabiis, pp. 127-191); for a general
overview on Ibn al-Shabbat’s Silat al-Simt see El Bahi, “Un témoignage méconnu sur
I'Ifrikiya”. We thank Luis Molina for these references.

24 See al-Burzuli, Fatawa, vol. 1, p. 288 (on the qualities of a prayer leader of a mosque
(imam al-jami*)); vol. 1, p. 522 (al-Dibajt is reported to have said that concurrent reports
are only trustworthy if they are related by informants of integrity); vol. 4, p. 79 (al-Dibajt
is asked whether or not he would unconditionally trust his teacher Abd ‘Imran al-Fas1’s
report about the authorship of a certain work); vol. 6, p. 335 (it relates al-Dibaji’s position
that the Qur’an is not created and one of God’s “essential” attributes (sifa min sifat dhati-
hi); Nastr, “Dawr al-Bagqillani f1 talqin al-asanid al-A$‘ariyya”, p. 85, relies on this report
to establish al-Dibaji’s adherence to Ash‘arism).

25 See Lagardére, Histoire et société, pp. 30, 445 with further details and references to
the Arabic editions of the text. The first fatwa in al-Wansharisi’s Mi ‘yar is based on al-
Qafst’s abovementioned account (fn. 23). The second text addresses the question also found
in al-Burzalt’s Jami ‘ masa’il al-ahkam (fn. 24), namely whether or not al-D1baji would un-
conditionally trust Abal ‘Imran al-Fasi, when the latter attributes a text to a specific author.

26 Idris, “Deux maitres de 1’école juridique kairouanaise”, p. 49, note 41 suggests that
Ibn al-SabiinT means that al-Dibaji’s family roots are in Jamiinis al-Sabiin, a locality in the
region of Qammiida near Qayrawan.
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about specific issues discussed in their study circles as well as two ac-
counts about al-Adhari’s extensive studies with al-Baqillani.?” Whilst
attending the classes of a third teacher, al-D1bajt also became familiar
with al-Baqillant’s al-Intisar li-naql al-Qur’an, a book that argues that
the Qur’an was transmitted without textual alterations.”® More pre-
cisely, al-DibajT attended Abu ‘Abd Allah Muhammad b. ‘Abd Allah
al-Sayraft’s dictation (imla’) of a summary of this work. We do not
know where the teaching session took place, because too little is known
about al-SayrafT’s life. Essentially, we merely possess the information
that he personally met al-Baqillani,?”” and, in addition, a unique manu-
script of al-D1baji’s recension (tartib) of al-Sayrafi’s summary of the
Intisar has survived to the present day.*® Furthermore, al-Dibaji’s ac-
quaintance with al-SayrafT is confirmed by a reference to the latter in
the Tasdid—the passage is found in the discussion of a specific ques-
tion related to kalam.*' Additional teachers of al-Dibaji include Aba
‘Abd Allah Muhammad b. ‘Abbas al-Ansar1 al-Khawass (d.
428/1037),* Abu 1-Qasim al-Khawlani**—that is probably Aba Bakr
Ahmad b. ‘Abd al-Rahman al-Khawlant (d. 432/1040 or 435/1043)—
and Abt ‘Al1 Hasan b. Mahmid (or Hammid) al-Tiinist (alive
423/1032), a student of Aba Bakr b. Farak (d. 406/1015).34 It is fur-

27 See fols 8b (wa-qgad gala shaykhu-na Abu ‘Abd Allah al-Adhart anna I-qadr rahima-
hu llah kana yadhkuru fasad hadha I-hadd fi tadrisi-hi ...), 27b (hd@-kadha amlaha I-shaykh
Abii ‘Abd Allah al-Adhart), 62b (haddatha-na I-shaykh Abii ‘Abd Allah al-Husayn b. Hatim
al-Adhart qala: ...), 68a (wa-lagad dhakara [-shaykh Abt [sic!] ‘Imran [...] fa-sa’altu-hu
‘an dhalika mushafahatan fa-qala It ...), 70b (gala I-shaykh Abii ‘Abd Allah al-Adhart
rahima-hu llah: sahabtu -qadt rahima-hu llah thalath ‘ashra sana ...).

28 Edited under the title al-Intisar li-I-Qur ’an. On this work see also Gimaret, “Un ex-
trait de la Hidaya d’Abu Bakr al-Baqillani”, pp. 264-265. A second Ms of this work, that
was unknown to the Intisar’s editor and to Gimaret, is found in Rabat, al-Maktaba al-
Hasaniyya, no. 11206 (non vidi); see Zahri, and Bukari, Fahras, vol. 1, pp. 119-120.

¥ In al-Qadi ‘Iyad, Tartib al-madarik, vol. 7, p. 48, al-Sayrafi appears as an informant
for al-Bagqillan’s biography.

30 Ms Alexandria, Baladiyya 828b (also found as microfilm in Ma‘had al-Makhtutat
al-‘Arabiyya, no. 284 fafsir); the manuscript was edited as Nukat al-Intisar. Gas, vol. 1, p.
609 also points to the fact that al-Sayrafi’s work survives in al-D1baji’s recension.

311t is found in a brief discussion about the definition of sound (al-sawt), for which,
in al-Dibaji’s view, theologians other than al-Sayrafi failed to provide an appropriate one
(see fol. 9a).

32 al-Qadi ‘lyad, Tartib al-madarik, vol. 7, p. 260.

33 Tbn al-Abbar, Takmila, vol. 3, p. 276.

34 Idris, La berbérie orientale, vol. 2, p. 728, quoting the biography found in al-Qadt
‘lyad, Tartib al-madarik, vol. 7, p. 262.

Al-Qantara XXXIX 1,2018, pp. 127-168 ISSN 0211-3589 doi: https//doi.org/10.398%/alqantara.2018.005



136 HASSAN ANSARI - JAN THIELE

thermore reported that al-D1baji met with his eminent contemporary
Abii I-Ma‘“alt al-Juwayni and transmitted the latter’s Talkhis fi usil al-
figh, a work in legal methodology.** None of the biographical reports
state explicitly that al-Dibajt ever travelled to the Mashriq. Yet if the
encounter between him and al-Juwayni is historically accurate, it must
have taken place in the first half of the 450s/1060s in the Hijaz.’¢ Al-
Dibaji would thus have made the pilgrimage within this period of time.

It was still in Qayrawan that al-D1ibajt started to act as teacher. He
later left the city, probably because of its conquest and destruction by
the Bant Hilal. Al-Dibajt first moved to the palatine city of the Berber
dynasty of the Hammadids, Qal‘at Ban1 Hammad, where he engaged
in teaching. At some later point, he relocated his study circles to the
city of Fez. This is also his last residence recorded in our sources.

We possess some concrete information about al-D1bajt’s students,
and in some cases we can even establish where precisely they attended
his classes. In Qayrawan, al-Dibaji taught Muhammad b. ‘Al1 b.
Muhammad b. Walid b. ‘Ubayd Ibn Jawzi (d. 483/1090), a native of
Ceuta (Sabta), and entitled him to transmit his own works.?” Judging
from his nisba, Abii ‘Abd Allah Muhammad b. Dawud b. ‘Atiyya al-
Qal‘1 (d. 525/1130-1) was probably from the Hammadids’ fort, and so
it was presumably there that he studied with al-Dibaji.’® Another stu-
dent, Abu I-Fadl Yisuf b. Muhammad Ibn al-Nahw1 al-TawzarT (d.
513/1119) received his education both at Qal‘at Bant Hammad and in
Fez, so that he could have attended al-Dibaj1’s classes in either or both
cities.*> Abii 1-Hajjaj Yaisuf b. ‘Isa b. Maljim al-Zahrani (d. 492/1098-

¥ Ibn al-Abbar, Takmila, vol. 3, p. 276.

3¢ These dates can be reconstructed from the chronology of events in al-Juwayni’s life:
he hailed from Nisabar but only wrote the Talkhis in Mecca (see al-Zarkashi, al-Bahr al-
muhit, vol. 1, p. 8), that is during his four years’ exile in the Hijaz. Al-Juwayni had to flee
the anti-Shafi‘ite policiy of the Seljuq vizier Abli Nasr al-KundurT (d. 456/1064), and be-
tween 452/1060 and 456/1064 he taught in Mecca and Medina. Once Nizam al-Mulk be-
came vizier and radically changed the Seljugs’ policy towards Shafi‘ites and Ash‘arites,
al-Juwayni returned from the Hijaz to his native city Nisabur and taught in the Nizamiyya
madrasa. He remained there until his death in 478/1085.

37 Tbn Bashkwal, al-Sila, vol. 2, p. 547, literally, Ibn Bashkwal speaks about a journey
to “the lands of Ifriqiya” (bilad Ifrigiya).

¥ al-Qadi ‘lyad, al-Ghunya, p. 64; Ibn al-Abbar, Takmila, vol. 3, p. 276.

3 See Ibn al-Nahwi’s entry in Ibn al-Qadi al-Miknasi, Jadhwa, vol. 2, p. 552, no. 643
and Makhltf, Shajarat al-niir, vol. 1, p. 126.
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9) hailed from Fez, and it is therefore likely that he studied with al-
Dibaji in his native city.*

In other cases, it is impossible to say where al-D1bajT instructed his
students. This applies to several students from al-Andalus: the first is
Abii ‘Abd Allah Muhammad b. ‘Abd al-Rahmam b. Shibrin (d.
503/1109), who after studying with al-D1baj1 usiz/ —that is theology
and legal methodology— was authorized to transmit his teacher’s com-
plete works and all those books al-Dibaj1 had received from his own
teachers, including al-Adhart’s al-Lami” fi usil al-figh and al-Bagqil-
lanT’s works transmitted via al-Adhari.*' Aba ‘Abd Allah Muhammad
b. ‘Abd al-‘Aziz b. Ab1 I-Khayr al-Ansari (d. 518/1124-5) also hailed
from al-Andalus and travelled to study usu/ with al-Dibaji.*> About Abu
‘Abd Allah b. Khalifa, who is listed in Ibn al-Abbar’s Taukmila, we are
only informed that he read al-Juwayni’s Talkhis, that is the imam al-
haramayn’s early work in legal methodology that al-Dibajt had most
likely studied with the author himself in the first half of the 450s/1060s.
The Sicilian scholar Abti Bakr Muhammad b. Sabiq al-Siqillt (d.
493/1100 in Egypt), who later taught theology in Grenada, also met
with al-D1baji and refers to him as his shaykh in his Kitab al-Hudiud
al-kalamiyya wa-I-fighiyya.® Finally, a marginal gloss contained in the
manuscript of the 7asdid cites a certain Abu Tahir (fol. 92a), who can-
not be identified with any of the aforementioned students.

Apart from transmitting works in legal methodology and Ash‘arite
kalam in his study circles, al-Dibajt also contributed to these two dis-
ciplines with his own writings. Ibn al-Abbar lists the titles of three
books.* The first is Kitab Nukat al-Intisar —or Mukhtasar | Ikhtisar
al-Intisar, as it is cited by the Andalusi theologian ‘AlT b. Muhammad

40 Tbn al-Abbar, Takmila, vol. 3, p. 276; Tbn al-Qadi al-Miknasi, Jadhwa, p. 549, no.
636.

41'al-Qadi ‘lyad, al-Ghunya, pp. 75-76; Tbn Khayr, Fahrasa, p. 542; Ibn al-Abbar, Tak-
mila, vol. 3, p. 276.

42 al-Qadi ‘Iyad, al-Ghunya, pp. 88-89. In Francisco Codera y Zaydin’s 1887-1889
edition of Ibn al-Abbar’s Takmila (p. 653), his name is erroneously given as Abi ‘Abd
Allah b. al-Khayr.

4 See al-Qaddiiri, “Min shuytikh al-Ash‘ariyya bi-l1-Andalus”, p. 93 and his article
“Ibn Sabiq al-Siqilli, Abat Bakr” in Biblioteca de al-Andalus, vol. 5, pp. 41-43, no. 1022;
the reference to “shaykhu-na Abi I-Qdsim” is found in al-Siqilli, al-Hudiid, p. 87. On al-
Siqillt see furthermore Ansari, “Tafsir-e padide-ye”.

4 Tbn al-Abbar, Takmila, vol. 3, p. 276.
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al-Fazari (d. 557/1162) in his commentary on al-Juwayn1’s /rshad en-
titled Minhaj al-sadad fi sharh al-Irshad.® Tbn al-Abbar describes al-
Dibaji’s work as a summary of al-Bagqillant’s al-Intisar [li-nagq!
al-Qur’an]. As mentioned above, it would be more accurate to char-
acterise the text as a recension of the summary that Abu ‘Abd Allah al-
Sayrafi made of al-Intisar. According to a note appended to al-Intisar,
al-D1baj1 made his compilation after al-Sayrafi’s death. It is based on
al-Sayrafi’s dictations, and al-Dibaji merely contributed the preface
and some minor changes to the text.** The two other works mentioned
by Ibn al-Abbar appear to be lost. One of them is called Risala fi I-
I '‘tigadat, obviously a theological writing. The second is a treatise on
legal methodology, entitled Kitab al-mustaw ‘ib fi usil al-figh. 1t is pos-
sibly identical to a work quoted in the Shafi‘1 legal methodological
work entitled al-Bahr al-muhit by the eighth/fourteenth-century
Cairene Abii ‘Abd Allah Muhammad b. Bahadur al-Zarkashi (d.
794/1392): he actually informs us that al-D1bajT wrote a commentary
upon al-Adhari’s al-Lami fi usil al-figh.*’ This work is also quoted in
the 7asdid as “the book we dictated [as a commentary] upon a/-Lami
i usil al-figh” (al-kitab alladhi amlayna-hu ‘ald I-Lami* fi usil al-
figh). This quotation firmly establishes that al-D1baj1 actually is the au-
thor of the 7asdid. In addition to his commentary upon al-Lami ",
al-Dibajt also twice quotes his Kitab al-Mughni (fols 27b, 41a), a work
that is not attested by any other source, and which contained a polemic
against Jews and Christians.*® The list of al-Dibaji’s works can be fur-
ther completed by a collection of 201 questions on Qur’anic verses on

4 See Ms London, British Library, OR, 9654 fol. 52b: “wa-qala ‘Abd al-Jalil fi
Mukhtasar al-Intisar...”; fols 66a and 71b: “wa-qgala ‘Abd al-Jalil fi Ikhtisar al-Intisar...”;
in addition, the text once refers to al-Dibaji, without citing any title (fol. 21a: “wa-qala
‘Abd al-Jalil ...””). The manuscript of al-Fazari’s Minhaj al-sadad was identified by Shi-
hadeh, “Classical Ash‘arT Anthropology”, pp. 476-477.

4 Nukat al-Intisar, p. 426: “hadhihi I-Nukat amla-ha l-shaykh Abi ‘Abd Allah al-
Sayrafi ka-ma taqaddama dhikra-hu, wa-lamma tuwuffiya rahima-hu llah rattaba-hu ‘Abd
al-Jalil b. AbT Bakr al-Sabuni. fa-l-khutba la-hu wa-ba ‘d alfaz al-kitab.”

47 al-Zarkashi, al-Bahr al-muhit, vol. 1, p. 137; vol. 2, p. 382; vol. 4, p. 82; and without
specifying a book’s title, vol. 1, p 196. In a commentary on al-Juwayni’s al-Burhan fi usiil
al-figh, Abt ‘Abd Allah Muhammad b. ‘Alt al-MazarT (d. 536/1141) once quotes al-Dibaji,
possibly based on the commentary upon a/-Lami ‘ (al-Mazari, Idih al-mahsil, p. 148).

* In the Tasdid, al-Dibaji recapitulates Biblical material already presented in his al-
Mughnt as proofs for the alleged prediction of the coming of the Prophet Muhammad; a
forthcoming study will analyse these passages.
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practicing ablution, entitled Su’alat fi ayat al-wudii’. The text is like-
wise included in MS Yazma Bagislar no. 1885 and attributed to him. A
more detailed description follows below.

II1.

The unique copy of al-Dibaji’s commentary on the 7amhid is con-
tained in a codex held by the Siileymaniye library in Istanbul under the
shelfmark Yazma Bagislar no. 1885.4° The handwriting of the manu-
script is in all likelihood that of a Maghribi scribe. At some point, the
manuscript was transferred to the Islamic east. Fol. 1a has an ownership
statement from the year 969/1561 written in a mashrigi hand. A second,
earlier ownership mark is found on the recto of the first, uncounted
folio of the codex.™

MS Yazma Bagislar no. 1885 is a collective manuscript. The copyist
outlines the content of the codex on the title page (fol. 1a):

zo5 | el Se il o dilall e deae ol | el o) agiall sl U
30 Lad adal Bt | Al 4y (AL bl o S (ol (oalil) DY) e
Gl G Glads W (o ol | 4l Caulls S s e ] A e )
ol 2l [lggle oleddl) Lsaly Auila (] ¢ sl A Glo 23S0 s ol

=

This overview is not exhaustive, and a full list of the items included
in the codex is given here:

(1) Kitab al-Tasdid fi sharh al-Tamhid by ‘Abd al-Jalil al-Dibaji
(fols 1b-93a).

(2) The scribe’s colophon (fol. 93b:1-3) and three short anonymous
notes (fol. 93b:4-7, fol. 93:8-10 and fols 93b:11-94a:17), the third of
which is definitely not to be attributed to al-Dibaj.

4 The shelfmark in Gas, vol. 1, p. 609, namely Ms Turhan Valide Sultan 20/1, corre-
sponds to an earlier library classification; see the library stamps on the recto of the first,
uncounted folio and fols. 93a and 125b.

50 Also, the script of this second statement is clearly not Maghribi. The style of the
handwriting is much earlier than that of the ownership mark from 969/1561, but the precise
date is not readable. The owner mentioned in this note is a Shafi‘T. Fol. 22a has a gloss
written in mashriqi script.
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(3) An anonymous Mas ‘ala wa-jawabu-ha (fols 94a:18-95a:5).

(4) Su’alat fi ayat al-wudii* by ‘Abd al-Jalil al-Dibajt (fols 95a:6-
99b:13). These 201 questions on the practice of ablution were ad-
dressed to al-Dibaji by somebody whose earlier attempt to seek
guidance from another scholar had remained unanswered. The name
of this scholar remains undisclosed, but al-D1baj1’s relation to him ap-
pears to have been problematic: he portrays him using all kinds of neg-
ative qualities, describing him —appealing to Q. 43:18— as a man
brought up in luxury and unable to make himself clear in disputation
(rajul nashsha’a fi I-hilya wa-huwa fi I-khisam ghayr mubin), as an ig-
noramus, overestimating himself and instructing others in matters in
which he is completely incompetent.®! After a page-long depiction of
his antagonist as an impostor, al-Dibaj1 affirms that he intends to offer
trustworthy answers based on sound scholarly principles. What follows
on fols 96a-99b is a sequence of questions related to theology (kalam),
law (figh) and legal methodology (usi! al-figh). Some of the 201 ques-
tions are missing, because al-Dibaji ignored them. Yet the copy does,
strikingly, not contain al-Dibaji’s answers and the manuscript gives ab-
solutely no indication why this is the case. Essentially, the text only al-
lows us to draw the conclusion that al-D1baj1 had a personal rivalry
with one of his contemporaries while having already achieved some
scholarly reputation, at least to the extent that he was considered suf-
ficiently authoritative to answer the series of questions recorded in this
manuscript.

(5) Ananonymous question and answer on the theological problem
of whether God imposes upon man obligations he cannot fulfil —the
so-called issue of taklif ma la yutag (fols 99b:14-105a). The text is not
attributed to any author. It quotes such texts as al-Bagqillant’s Tamhid
(fols 100b, 101a, 101b, 102a), his Sharh al-Luma ‘ (fol. 101b) and Abi
Bakr Ibn Fiirak’s Mujarrad maqgalat al-Ash ‘ari (fols 100b, 101b); in ad-
dition, it refers to al-Ash‘ar (fols 100b, 101a, 101b, 102a, 103b, 104b),
Abii 1-°Abbas al-Qalanist (fol. 100b), Abt Manstr al-Baghdadi (fol.
100b), al-imam Abi 1-Ma“ali al-Juwayni (fols 100b, 102b, 104b) and a
certain Yahya b. Muhammad al-Nahawandi (fols 100b, 101a). It appears
that this text was written some time after al-Juwayni’s return to Nisabur
and by a mashrigi author: the honorific title al-imam points to the fact

31 See fol. 95a.
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that al-Juwayni was already recognised as a leading authority, and Ab
Mansiir al-Baghdadi and the otherwise unknown Yahya b. Muhammad
al-Nahawandt were likely unfamiliar to Maghribi scholars.

(6) Tahqgiq al-madhhab by Abu 1-Walid al-Baj1 (d. 474/1081), in-
cluding responses of Andalusi scholars to the text (fol. 105b-125b).>> Al-
Baj1’s famous text discusses whether or not the Prophet was illiterate.

The Tasdid is the only text contained in this codex with a copyist’s
colophon (fol. 93b). It reveals the date of copying, namely Rajab
576/1180, without providing further details about the copyist himself.
The manuscript was thus produced in the Almohad period:

Gty S A 3 | i) el e AV plial) (8 el 7 (8 sl QS 3
ARY) Nty | dam ) i dama e 4l JLa s il und

If the manuscript discloses only little about the production of this
specific copy, the author’s introduction to the Tasdid (fol. 1b) reveals
some valuable details about the genesis of the work itself. Although
the preface is no longer than a few lines, it contains information about
al-D1baj1’s role in transmitting the 7amhid, his motivation to write a
commentary upon al-Bagqillant’s work, and the circumstances under
which he compiled it. Al-D1bajt reports that he taught the 7Tamhid in
Qayrawan. Some students of his study circle asked him to dictate his
comments and explanations on al-Bagqillant’s text. Yet it was eventu-
ally he himself who penned the script of his lectures in his own hand.
He must have fixed his commentary around the time of the Hilalian
invasion of Qayrawan in the 440s/1050s, because he mentions that the
city experienced catastrophic events (faji’at al-Qayrawan wa-ma
rumitu bi-hi min faqd al-ahl wa-[-jiran) whilst he was working on his
text:

B (S alh 4t Hay e e S5 6D dgal) Gy (s oS8 55 Al Gl | il
Lt e 13y I3 ) Al i€ () 5 0 s )l Lo o aSalan) 5 0 saiilla Loy | aSElass) (1
LS agn lbal 8 Gl paalls JaY) a8 (e 4y Case ) Lay o) 5l | dagad [9]
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52 Al-BajT’s text was edited on the basis of this manuscript copy: see al-Baji, Tuhqiq
al-madhhab.
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In this preface, al-D1bajt indicates his specific approach in writing
the commentary: his purpose was actually not to provide an explanation
of the full text of the Tamhid, but rather to focus on some selected pas-
sages (nukat ‘ala ba‘'d ma yamurru min-hu). Accordingly, the text of
the Tasdid is shorter than that of the Tumhid, and sometimes even omits
entire sections of al-Baqillani’s work. For example, al-D1baji skips a
number of issues concerning the relationship between God and man,
such as chapters on sustenance (arzaq), prices (as ‘ar), divine favour
(lutf), God’s justice (al-ta ‘dil wa-I-tajwir) or the meaning of religion
(ma ‘na I-din).»

If we compare the macrostructure of both works, we see that al-
Dibajt and al-Bagqillant weighted the importance of specific topics dif-
ferently: accordingly, the commentary gives more room to the
discussion of some issues than the 7amhid and vice versa. For example,
the section devoted to the preliminaries —i.e. the discussion of rational
inquiries and the seeking of proofs to attain knowledge— are signifi-
cantly longer in the 7asdid. Al-Dibaji even adds to this part of the book
several sub-sections that have no equivalent in the 7amhid, such as
chapters on “causes” (pl. ‘ilal, sing. ‘illa) and “conditions” (pl. shuriit,
sing. shart) in theology and law.>* Also, the next section on “rationally
conceivable objects” (al-ma ‘qilar) takes up much more room in the
Tasdid than in the Tamhid.

On the other hand, al-Baqillant was much more concerned with
polemical chapters against the proponents of natural causality, as-
trologers (munajjimiin), the majis, Christians, the barahima, and
against anthropomorphists (al-mujassimiin) than al-Dibaji. An excep-
tion are the attacks against the Jews and all those who deny the authen-
ticity of Muhammad as prophet: they occupy significant space in both
works.

It is also worth pointing out a certain discrepancy between the two
works with regard to the chapter in defence of the theory of divine de-
terminism (Bab al-kalam fi khalg al-af*al). On the one hand, the dis-
cussion in the 7asdid is significantly shorter, and on the other hand,
al-D1baj1’s position is not entirely consistent with the argument of the

53 This corresponds to chapters 30 (pp. 328-329), 31 (pp. 330-331), 34 (pp. 338-340),
35 (pp. 341-344) and 36 (p. 345) in McCarthy’s critical edition of the Tamhid.

3 An edition of the chapter Bab al-kalam fi I- illa al- ‘agliyya wa-I-hukm al-‘aqli fol-
lows below in section IV.
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Tamhid. Rather than denying that man’s capability to act (qudra) is in
any way effective, he adopts a theory developed only later by al-Bagqil-
lani, as it can be found in the latter’s Hidayat al-mustarshidin: accord-
ing to this theory, man’s power affects the agent himself in that he is
powerful and thereby distinguished from whoever is powerless. In ad-
dition, the theory says, it is by virtue of his power that man is related
(ta‘allaga) to his acts. And finally, the theory attempts to explain why
man assumes the responsibility for acts created by God by arguing that
God’s command, prohibition, compensation and punishment actually
do not relate to the mere existence of our acts but to an attribute (hukm
/ sifa) that our acts come to have by virtue of our power.> Al-Dibaji’s
conception of human agency suggest that he tends to be inclined to the-
ories that al-Bagqillani developed only after the completion of the
Tamhid, namely in such later works as the Hidaya. In part IV of this ar-
ticle, we will provide further evidence to support our claim, and we will
show that the theory of human acts is not an isolated case, but rather
reflects a trend that can be confirmed by other doctrinal questions.

An additional striking contrast between the 7amhid and its com-
mentary is found with regard to the length of the chapter on the legiti-
mate leadership of the community after the Prophet’s death, that is the
issue of the imamate: it is by far the longest section of the Tumhid,*
whereas it covers only fols 89b-93a in the copy of al-Dibaji’s text.

As we are dealing with an early Ash‘arite theological text, it is not
surprising that the school’s founder, Abii 1-Hasan al-Ash‘ari, is cited

5 For an analysis of al-Baqillani’s theory in the Hidaya, see Thiele, “Conceptions of
Self-Determination”. It is echoed on fols 83b-84a of the Tasdid:
D8 8 G salal) sSa Al Caaa 5 e Ly (U () 5N (4 L Slgy Gl ey G Adiall Lad o) 51 )8
500 oK1 g8 e B jpeal L) A€l clall (a2 g8 (8 AanaSall ol W ) gt ;LilE €5 0800 o2 ) saia Lad
Gie &anall 308l <Ll $2ianall 308l cales Ly U5 juals Sl elly O 1315 eanall 5 08 (550 Mat ol
Qr_g_m&l‘)mulm [RVERE] ajﬁmdngﬁﬂljugmdu@#\mmujjmgjug
emd Yyl S5 ola) (el dim o 5S35 o shaal aams (o i SIS 5 1agd U LSl 4y din
lele ‘—‘LUYJLF‘;@YJLPJA}JU\C-‘@(‘!LGJW)NJNWY Gt S alsl 518 Gl [ ] b B
o e Lo ol ey ) il aSA YL (3lai L) el s ) 5 el 5 e ol 8 il Y
e Lind AL Y 5 Jaill Ulasly aSaie 5 Linie o 5a5 1S3 Lo oy G3laii V5 agle Ul 5 58l alad g L ) s )
oShal e Y blal Lo Y asasl) L aal)
5¢ The chapter is not part of McCarthy’s critical edition of the Tamhid —for reasons
he explains in his introduction— but it is included in the 1947 Cairo edition (al-Baqillan,
al-Tamhid fi I-radd ‘ald I-mulhida al-mu ‘attila wa-Il-rafida wa-I-khawarij wa-I-mu ‘tazila,
pp. 178-239). The chapter was analysed by Ibish, Political Doctrine.
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very frequently by name in the Tasdid.’” A number of these citations
are noteworthy references to specific titles from al-Ash‘ari’s ceuvre,
because they offer a glimpse of texts that were read by Qayrawani
scholars, or at least known to them via secondary sources: al-Dibaj1
quotes al-Idah (fols 46a and 51a), Kitab al-Luma * (fol. 2a), al-Miijiz
(fols 46a, 51a) and Kitab al-sharh wa-I-tafsil (fol. 70a).%® Aside from
al-Ash‘ari, al-Bagqillani is also frequently cited in the 7asdid: as one
would expect, al-Dibaji refers to him, and naturally also to the Tamhid,
throughout the commentary. In addition, he also quotes other works by
al-Bagqillani, including al-Daga’ig (fol. 26a),% al-Hidaya (fols 20a,
42b, 51a),%° Nagd al-Nagd (fol. 51a),%! Sharh al-Luma‘ (fols 51a, 67b)*
and the otherwise unknown title Sharh al-Risala (fol. 42b), as well as
further unspecified books.® It is noteworthy that these citations include
some of al-Bagqillant’s later works. This explains al-D1baji’s familiarity
with theories and arguments that al-Bagqillant developed only after com-
pleting the 7amhid, such as the abovementioned doctrine of the effec-
tiveness of human capability or the so-called theory of ahwal that we
will discuss below in some more detail.

7 See fols 2a, 2b, 12a, 14a, 15b, 17a, 17b, 18b, 23a, 27a, 27b, 29b, 30a, 31b, 40a, 42b,
43a, 45b, 46a, 46b, 49a, 49b, 51a, 51b, 52a, 56b, 57a, 59b, 60a, 60b, 63a, 63b, 64a, 68b,
73b, 74b, 75a, 76a, 79a, 80b, 82b, 84b, 91a, 91b, 92a, 92b, 93a.

% For these works see Gimaret, “Bibliographie d’A§‘ari”, pp. 229-231, no. 2, 234-
235, no. 10, 236-240, no. 13, 240, no. 14; the Kitab al-Luma ‘ is edited and translated into
English as part of McCarthy, Theology. In addition, al-Dibajt also refers generally to “some
of al-Ash‘art’s works” (fol. 60b).

% That is Daqa’iq al-kalam wa-I-radd ‘ald man khalafa I-hagq min al-awa’il wa-
muntahili l-islam; for this lost work see Gimaret, “Un extrait de la Hidaya d’ Abu Bakr al-
Bagillan1”, p. 263. An Ash‘arite theologian from Tunis, Aba ‘AlT ‘Umar b. Muhammad b.
Khalil al-SakiinT al-Ishbili (d. 717/1317-8) quotes the work under the title al-Daqa’iqg wa-
I-tahgiq (see the introduction in al-Sakiini al-Ishbili, ‘Uyin al-mundzarat, p. 37).

0 T.e. his multi-volume Hidayat al-mustarshidin, of which four volumes have been
rediscovered (for the Mss see Gimaret, “Un extrait de la Hidaya d’ Abu Bakr al-Bagqillant”
and Schmidtke, “Early As‘arite Theology”).

o1 A lost refutation of the rebuttal written by the Mu‘tazilite ‘Abd al-Jabbar al-Hamad-
hant (d. 415/1025) against al-Ash‘arT’s al-Luma ‘; see Gimaret, “Un extrait de la Hidaya
d’Abu Bakr al-Bagqillant”, pp. 268-269 and Schmidtke, “Early As‘arite Theology”, pp. 44-
45 (with further references).

2 A lost commentary upon al-Ash‘ari’s al-Luma ; al-Juwayni’s al-Shamil fi usil al-
din (the surviving fragments of this work are edited in two volumes edited by Faysal ‘Awn
& Shuhayr Muhammad Mukhtar (1969) and Richard M. Frank (1981)) is based upon al-
Baqillant’s Sharh.

03 See fols 1b, 2a, 15a, 17a, 19b, 45b, 46b, 57a, 57b, 61a, 82b, 86b.
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An additional reference in the 7asdid to another Ash‘arite authority
deserves specific attention: al-Dibajt quotes al-Baqillani’s contempo-
rary and fellow student Abii Bakr Ibn Farak once, as an informant for
a specific doctrine advocated by al-Ash‘ari. Actually, al-D1baj1’s source
can be clearly identified as the Mujarrad maqalat al-Ash ‘art, that is
Ibn Fiirak’s detailed account of al-Ash‘ar1’s theology, where the corre-
sponding passage can be precisely located.®* The Tasdid is conse-
quently the earliest historical source that confirms the attribution of the
Mujarrad to ITbn Firak. This is specifically important because the
work’s authenticity as yet has not been established with absolute cer-
tainty.%

In order to complete the picture of al-Dibaji’s position within the
spectrum of religious schools, it is worth pointing out here that the 7as-
did also testifies to its author’s adherence to Maliki law. Considering
the school’s predominance in Maghribi Sunnism, this observation does
not come as a surprise, though. Al-Dibaji speaks in the 7asdid about
“our Maliki masters” (shuyitkhu-na al-malikiyya, fol. 5b) and quotes
several Maliki chief authorities, including, for example, the school’s
eponym Malik b. Anas (fols 13a, 26b, 35a, 73b, 74a, 80b, 86a), or a
reference to Abt Ja‘far al-Abhari (d. 375/985) (fol. 37a), an important
representative of Iraqi Malikism.* Al-Dibaji’s attachment to the Maliki
school is further confirmed by the mere fact that he is quoted as an au-
thority in al-Wansharisi’s monumental fatwa collection.®’

While the combined adherence to Malikism in law and Ash‘arism
in theology came to be commonplace in the Islamic west in later cen-
turies, the emerging intellectual tradition must have encountered skep-

6 More precisely, al-Dibaji quotes Ibn Farak’s report about al-Ash‘ari’s undecidedness
regarding the question whether or not the insane and domestic animals will be resurrected
and enter paradise (fol. 43a):

Isalad o ks sty S 0l 5 aileall 5 cpilanall kel adaiy ¥ AS Gl el ol 0l (e 558 0l S5 B
i Ll ailgal Bale) 8 el a5 38 431 aa B se ) 4alis Al (e N5 ) palay ¥ o il Bl 1 slany
Hal) Jaxi g Lgla

This passage corresponds to Ibn Fiirak, Mujarrad, pp. 145, 1. 9-14.

% See the discussion of the text’s authenticity in Gimaret, “Un document majeur”, pp.
194-201.

% Further personalities mentioned in the Tasdid include Malik b. Anas’ teacher Ibn
Hurmuz (fol. 74a), Ibn al-Nahhas (fols 64a, 73b), an unidentifiable musannif al-Jumal (fol.
62a) and others.

7 See above fn. 25.
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ticism and even rejection in fifth/eleventh-century North Africa. Al-
Dibaji’s work provides some valuable insight into specific debates. One
passage in the 7asdid sheds particular light on the fact that the adoption
of Ash‘arite theology was actually a controversial issue among Malik1
scholars in Qayrawan. Al-D1baji points to a specific group of opponents
labeled “jurists that adopt the method of taglid (‘imitation’)” (al-muqal-
lida min al-fugahd’), who appear to have categorically rejected the use
of rational methods whilst appealing to Qayrawan’s towering Malik1
jurist Ibn Ab1 Zayd al-Qayrawant (d. 386/996) as their ultimate author-
ity in doctrinal matters.

The passage of the Tasdid in question is found in the discussion
whether man’s faith increases or decreases depending on his acts (fol.
87a). Al-D1baji defends here the predominant Ash‘arite position, ac-
cording to which acts of obedience (al-ta ‘a) and sins (al-ma ‘siyya) do
not affect whether or not belief is ascribed to the person who commits
them. He then goes on paraphrasing his opponents’ objection that Ibn
Abi Zayd in his influential epistle (al-Risala) actually affirmed the con-
trary.®® Al-Dibaji counters his opponents’ objection by arguing that it
is legitimate to contradict and correct even such authorities as Ibn Ab1
Zayd, whenever it can be demonstrated that they are mistaken. Turning
the table on his detractors, he goes on to claim that a critical inquiry
into others’ arguments and reasoning was likewise fundamental to Ibn
Ab1 Zayd’s own scholarly approach. Accordingly, al-Dibaji portrays
Ibn Ab1 Zayd as a true rationalist (min ahl al-nazar) and supports this
characterisation by evidence he found in refutations from the latter’s
pen against a certain Ibn al-Siqilli (ra ‘aytu bi-khatti-hi min tasnifati-hi
‘ala Ibn al-Siqilli) —most likely this refers to the two lost polemics
against the Sicilian mystic ‘Abd al-Rahman b. Muhammad al-Bakr1
(fourth/tenth century), entitled al-Istizhar fi I-radd ‘ald I-Bakriyya and
Kashf al-talbis fi I-radd ‘ala [-Bakriyya.® In these treatises, al-Dibaji
relates, Ibn Ab1 Zayd operates with a number of notions his anti-ratio-
nalist opponents among the MalikT jurists categorically rejected. For
example, Ibn Ab1 Zayd proposed in them a proof of the theory that ac-
cidents have no continuous existence (ra 'aytu bi-khatti-hi al-kalam

% Cf. p. 24 of the Risala’s Arabic edition and p. 25 of its French translation in al-
Qayrawani, La Risdla.

% On these works and their context see Fierro, “The Polemic About the karamat al-
awliya™, pp. 240-241 and Miklos Muranyi’s article “Ibn Abi Zayd al-Qayrawani” in E/3.
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‘ala anna l-a ‘rad la tabqa wa-iqamata-hu I-dalil ‘ala dhalik). Such
discussions were, however, paradigmatic for kalam theology and con-
sequently belonged to precisely the rational discourse of which al-
Dibaji’s detractors disapproved. In the light of later discussions on
whether or not Ibn Ab1 Zayd was himself an Ash‘arite, it should how-
ever be noted that al-D1baji makes no attempt to claim him as an ad-
herent of the school.”

This relatively short passage gives a taste of the controversial re-
ception of Ash‘arite theology in fifth/eleventh-century Qayrawan. Ob-
viously, traditionally inclined jurists objected that Ash‘arite doctrines
and the methodology of kalam was alien to and incompatible with the
teaching of the local Maliki school. Even after his death, the city’s jurist
Ibn Abt Zayd had a position of nearly normative authority. Accusing
other Malikis of disagreeing with his teaching was a means for dele-
gitimising divergent positions as heterodoxies. Yet this line of argument
was not only employed by the traditionalist jurists, it could also be
turned against them by proponents of Ash‘arite theology.

Iv.

In the final section of this paper we present a sample chapter from
al-D1baj1’s Tasdid in the form of a brief introduction to its content and
a critical edition. The passage deserves attention because al-Dibaji en-
ters a controversial debate among Ash‘arite theologians of his time. It
is of particular relevance for interpreting the chapter that al-Baqillant’s
position in this controversy varied over the course of his life: the stance
he took in the 7amhid was revised by him at a later stage, and it is strik-
ing that al-D1bajt in his commentary on the Tamhid adopts al-Baqil-
lanT’s later position and reiterates some important arguments from
al-Baqillant’s reexamination of the issue.

The selected passage is entitled Bab al-kalam fi I-‘illa al-‘aqliyya
wa-I-hukm al- ‘aqli, which could tentatively be translated as “Chapter

0 Because of some significant doctrinal differences, recent scholarship tends to not
regard Ibn Abi Zayd as an Ash‘arite theologian. For an analysis of his theological positions
and some sixth/twelfth-century discussions on whether or not he was an Ash‘arite see Rah-
man, “The legal and theological thought of Ibn AbT Zayd al-Qayrawani”, specifically pp.
246-322 and Serrano, “Later Ash‘arism in the Islamic West”, p. 517.
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on the rational grounds and predications [about beings]”. Interpreting
the meaning behind our predications about beings was a highly con-
troversial issue among Islamic theologians, specifically when it came
to touch upon the question of what ontological reality is reflected
in our attributing qualities to God. In this context, members of the
Mu ‘tazilite school of kal@m introduced the concept of ahwal (“‘states”;
sing. hal), that was adopted by some Ash‘arite theologians, including
al-Baqillani and al-Juwayni.”! Al-Dibaji was also a proponent of the
notion of ahwal, as he declares on fols 14b-15a of the Tasdid:
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In this passage al-D1baji confirms an account that is frequently
found in Ash‘arite literature. Accordingly, al-Baqillani expressed in his
earlier works his rejection of the ahwal. Only in his later works did he
come to accept the concept originally developed by the Mu‘tazilite the-
ologian Abii Hashim al-Jubba’1 (d. 321/933). The Kitab al-Tamhid must
have been written in this earlier period,” and it contains a whole chap-
ter in refutation of Abii Hashim’s and his followers’ theory.” For al-
Bagillant’s later revision of his categorical rejection of ahwal, we have
the evidence of his multi-volume but only fragmentarily preserved
Hidayat al-mustarshidin.” In this text, he adopts a new understanding

"I For an analysis of al-Juwayni’s theory see Frank, “Al-4Ahkam” and Benevich, “The
Classical Ash‘ari Theory of ahwal”.

2 Quoted from al-Baqillani, 7amhid, pp. 15, 1. 4.

3 It was suggested by Daniel Gimaret that the Tamhid was written around 360/970;
see Gimaret, “Théorie des ahwdl”, pp. 76-77; Gimaret, Théories de [’acte humain, pp. 94-
95; Gimaret, “Un extrait de la Hidaya d’ Abu Bakr al-Bagqillant”, p. 259 (with further ref-
erences).

™ See the chapter Bab al-kalam fi I-ahwal ‘ala Abi Hashim in al-Baqillani, Tamhid,
pp. 200-203, §§339-344.

S Most relevant is the chapter Kitab al-sifat, partly preserved in Ms St Petersburg, The
Institute of Oriental Manuscripts of the Russian Academy of Sciences, C329. We are most
grateful to Sabine Schmidtke for sharing her copy of the text with us. For some preliminary
observation on al-Bagqillani’s notion of aiwal in his Hidaya see Thiele, “Abt Hashim al-
Jubba’t’s (d. 321/933) Theory of ‘States’ (ahwal) and its Adaption by Ash‘arite Theolo-
gians”, pp. 377-382 and Thiele’s article “Hal (theory of “states” in theology)” in E/3.
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of the ontological reality found in objects about which we make spe-
cific predications—one that comprises two components: first an entity
(ma ‘na) that subsists in the object of predication,’® for example “knowl-
edge” (ilm), and second a reality distinct from such entities, namely
the ahwal. In our example of “knowledge”, the corresponding hal
would be “being knowing” (kawnu-hu ‘aliman). The entity “knowl-
edge” is the ground or cause ( ‘i/la) for the hal (or alternatively the
hukm) of “being knowing”. Whenever “knowledge” exists in an object,
it necessarily entails the object’s “being knowing”. On the other hand,
“being knowing” entails the existence of “knowledge”, although “en-
tailing” (iqtida’) has a slightly different sense here: “being knowing”
does not cause the entity of “knowledge” to be, it is rather evidence
(dalala) for its existence, such that whenever we describe somebody
as “knowing”, an entity of knowledge must subsist in him.”’

Al-Dibaj1 opens his chapter on the “rational cause” or “ground”
(‘illa ‘aqliyya) and the “predication” or “judgment” (hukm) it necessi-
tates with a definition of these two notions (§1), and applies in it the
same principle of reciprocal correlation as found in al-Bagqillant’s rea-
soning: whenever the ‘illa is present, he says, the hukm must be present
too and vice versa. This correlation is termed in Arabic al-fard wa-I-
‘aks.”® Whilst al-Dibaji himself affirms the reality of ‘illa and hukm,
he once again admits that this was not common ground among
Ash‘arite theologians.

In view of the disapproval encountered from inside the Ash‘arite
school, al-Dibaj1 offers a justification for his reasoning behind positing

"¢ In the the technical vocabulary of kalam, the term ma ‘na refers to entities by virtue
of which objects are described by specific qualities. A ma ‘na always denotes something
distinct from the object that deserves such qualifications. In the Ash‘arite context, the no-
tion of ma ‘na comprises accidents (a ‘rad) and God’s entitative attributes (sifaf). See Frank,
“The As‘arite Ontology”, pp. 213-215.

7 See al-Bagqillani, Hidaya, Ms St Petersburg, fol. 62a: “wa-innama na ‘ni bi-qawli-na
anna I-‘ilm yaqtadi kawn al-"alim ‘aliman anna-hu yahsulu ‘aliman ‘inda wujid al-‘ilm
ld mahala” and fol. 62b: “wa-ka-dhalika kawn al-‘alim ‘aliman yaqtadi wujid al- ‘ilm wa-
wujitd al-‘ilm yaqtadi kawna-hu ‘aliman wa-kawnu-hu ‘aliman laysa bi-ma ‘nda mawjid
[...] wa-aydan fa-inna wujid al-‘ilm yaqtadi kawn al-‘alim ‘aliman ‘ala ma ‘na anna-hu
‘illa li-kawni-hi ‘aliman wa-‘ald wajh iqtida’ al- ‘illa li-I-hukm al-mu‘allal [ ...] wa-yajiizu
an yuqal inna kawn al-‘alim ‘aliman yaqtadi wujid al-‘ilm ‘ala ma ‘nd iqtida’ al-dalala
li-I-madlil wa-inna-hu yadullu ‘ala wujid al- ‘ilm.”

8 For the terms fard and ‘aks in theological logic see El-Rouayheb, “Theology and
Logic”, p. 409.
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the reality of ‘il/la and hukm. His opponents would typically argue that
attributing specific qualities to an object, such as predicating that
somebody knows, merely expresses linguistically the presence of an
ontologically real quality in the object of predication. In other words,
describing somebody as “knowing” (‘alim) would accordingly refer
to an entity of “knowledge” ( ‘ilm) that subsists in the one who knows.”
Why would one need to conceive of “knowing” as something real and
distinct from “knowledge”? Al-Dibaji’s answer to this question is
found in §2. The presence of “knowledge” ( ‘ilm), “capability of action”
(qudra) or “movement” (haraka), he argues, cannot be grounded in
the entity that knows, is capable of acting or moving. For if objects
possessed these qualities by virtue of themselves, one would have to
concede the possibility that one entity necessitates another (qaw! bi-
ta ‘lil al-dhawat), which is absurd according to kalam ontology. Re-
jecting causal chains was a topos in kalam literature, and here al-D1bajt
explicitly aims to preclude positing an infinity of actual existents and
ultimately the eternity of the world. Al-Dibajt therefore concludes that
the presence of “knowledge”, “capability of action” and “movement”
must be correlated with some other reality, namely that which is la-
beled ahkam or ahwal (fa-lam tahsul ‘ala ma hasalat ‘alay-hi illa li-
husuli-ha ‘ala ahkam wa-ahwal).*® These ahkam or ahwal comprise
in the abovementioned concrete cases “the knower’s being knowing”
(kawn al-‘alim ‘aliman), “the capable’s being capable” (kawn al-qadir
gadiran), and “the moving’s being moving” (kawn al-mutaharrik mu-
taharrikan). They are caused or grounded in entitave qualities (al-sifat
hiya I-‘ilal al-"aqliyya). In accordance with the principle outlined in
§1, the dependence between sifat and ahkam/ahwal is a reciprocal one:
whenever somebody possesses knowledge he must be knowing, and
whenever somebody is knowing, he must be so by virtue of knowl-
edge.

After advancing his argument in support of the ahkam/ahwal, al-
Dibajt goes on listing in §3 the criteria for us to identify something as
‘illa and hukm:

7 For the Ash‘arite ahwal/ahkam oppentents’ position see also below §8.

8 The same reasoning is also echoed in al-Baqillani, Hidaya, Ms St Petersburg, fols
63b-64a: “wa-qad bayyannd anna [I-dhawat la yasihhu an tu ‘allalu min haythu hiya anfiis
wa-dhawat wa-innama tu ‘allalu ahwal al-dhawat wa-ahkama-ha.”
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—The ‘lla must be existent and cannot be non-existent, because the
non-existent cannot possibly necessitate a hukm or hal of an object.

—The ‘illa only necessitates a hukm of its own substrate and never
of something else. A ‘illa cannot exist without necessitating a hukm of
its substrate. On the other hand, a sukm is only actual whenever it is
conjoined by its lla.

— One single ‘lla cannot possibly be the cause of multiple qualities.

— A hukm can only be grounded in one single ‘i//a and only in the
‘illa itself. It is therefore impossible that a hukm be actual by virtue of
multiple grounds, or that it requires that its ‘i/la possesses an additional
qualification.

In §4 al-Dibaji continues his characterisation of the sukm and raises
the central question of its ontological status. The discussion occupies
more space than the foregoing list of criteria. Answering to the question
whether or not a hukm has to fulfil the prerequisite of being existent—
as is the case with its ‘i/la —al-D1baji explains that the hukm has an
entirely distinct status: it cannot be possibly existent, for if the hukm
were existent, it would come to be so by virtue of another existing en-
tity, namely its ‘i//a, and this would result in an infinite regress. On the
other hand, the hukm cannot be non-existent either, since this would
prevent the hukm from qualifying the object to which it pertains. Con-
sequently the hukm is conceived by al-Dibaji as something knowable,
whose reality cannot be described in terms of existence and non-exis-
tence (al-hukm ma ‘lium laysa bi-mawjiid wa-la ma ‘dim).

Again, this conception of ahkam/ahwal corresponds to that of al-
Bagillani, the first Ash‘arite theologian who incorporated the notion in
his ontological framework.®! Thereby, he departed from the assumption
of Abli Hashim al-Jubba’1, who had introduced it into kalam.® In §5,
al-Di1baj1 points to this different understanding and explains Abi
Hashim’s and his followers’ reasoning behind negating the knowability
of the hal. For them, only things (ashya’, sing. shay’) can be objects

81 See al-Bagqillani, Hidaya, Ms St Petersburg, fol. 35a: “If we affirm the ahwal, we
must say that the ahwal are knowable —even if they are not discrete entities— just as dis-
crete entities are knowable. In our view, knowledge of that which are not entities and are
not described by non-existence and existence is possible.” (wa-in quina bi-l-ahwal wajaba
l-gawl bi-anna l-ahwal ma ‘lima wa-in [la] takinu dhawatan munfasila ka-ma anna
l-dhawat al-munfasila ma ‘liima wa-qad yasihhu ‘inda-nda [-‘ilm bi-ma laysa bi-dhat
wa-bi-ma la yisafu bi- ‘adam wa-1a wujiid).

82 Frank, Beings, pp. 26-27.
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of knowledge. Yet the definition of things only comprises entities that
can be said to exist, and this consequently excludes the hal.

In §6 al-Dibajt turns to further implications of the conception of
ahkam as being real yet without having existence. His actual purpose
is to clarify that such ahkam as “knowing” (‘alim), “capable” (qadir)
or “incapable of acting” (‘@jiz), “willing” (murid) and “speaking” (mu-
takallim) are only distinct or opposed in a figurative sense. The rea-
soning behind this is that distinction and similarity can only be found
between actual existents (min shart al-ghayrayn wa-I-mithlayn wa-I-
khildafayn an yakiina mawjidayn) and therefore strictly speaking not
between ahkam.

Al-Dibaji eventually addresses in §7 the question how knowledge
of a ‘illa and a hukm is obtained. Traditionally, the epistemology of
kalam distinguishes two ways of obtaining knowledge: immediate or
“necessary” (daruri) knowledge and knowledge gained by reasoning
and proofs (bi-I-nazar wa-l-istidlal). Al-Dibaji provides examples of
‘ilal that fall into the two categories. Yet knowledge of a hukm that is
grounded in an immediately known ‘i//a is only obtained by reasoning
and proofs.

Finally, in a sub-section (fas/) appended to this chapter (§8), al-
Dibaji summarises the position of the Ash‘arite ahwal opponents. For
them predicating that “the knower is knowing” (kawn al- ‘alim ‘aliman)
merely means that an entity of knowledge subsists in the object of pred-
ication. This entity of knowledge causes our describing it as knowing
(tasmiyatu-hu ‘aliman) in a figurative sense only. There is, however,
no necessary correlation between them, fundamentally for two reasons:
first, the act of describing is itself an entity and can therefore not be
necessitated by a ‘illa; and second, such predications as “knowing” are
not something of which we can mentally conceive or that we can know
(ghayr ma ‘qil wa-la ma ‘liim). In sum, “knowing” is not something
real in itself because it does not verbalise any reality supplemental to
the entity of knowledge that exists in the subject described as knowing.
Apart from summarising the ahwal opponents’ angle, this sub-section
also addresses—somewhat implicitly though—a very central question:
what would be, from an Ash‘arite perspective, the actual purpose be-
hind affirming the reality of the hal? It actually served to establish the
actual existence of God’s co-eternal attributes. Insofar, al-D1baj1 con-
cludes, the position of the deniers of ahwal is legitimate if they manage
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to prove it reasonably. This is entirely coherent with al-Baqillant’s
stance in the Hidaya, where he takes an accommodating position to-
wards the ahwal adversaries by not insisting on accepting the theory.
Yet he advises these sceptics that “in no way does the affirmation of
ahwal corrupt our teaching, it rather corroborates the very existence of
God’s ‘essential attributes’.””®* He arrives at this conclusion by referring
to al-Ash‘arT’s proof for the existence of co-eternal attributes in God.*
His argument is that such expressions as “being knowing” always ex-
press the same truth (hagiga), so that if we posit that man is knowing
on account of “knowledge” that exists in him, the same must be true
for God. According to al-Bagqillani, this proof presupposes however the
reality of ahwal (wa-dhalika mabni ‘ala I-qawl bi-lI-ahwal), for it ac-
tually postulates a correlation between the feature common to man and
God—namely “being knowing”—and the entity of “knowledge”, for
which it is evidence. Were “being knowing” not a reality distinct from
“knowledge” but rather a mere affirmation of the existence of “knowl-
edge”, al-Ash‘arT’s proof for the existence of God’s co-eternal knowl-
edge would be circular reasoning.®
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8 Al-Bagqillani, Hidaya, Ms St Petersburg, fol. 66b: “wa-laysa fi I-gawl bi-l-ahwal ma
yufsidu ‘alay-na madhhaba-na bal huwa mu’akkid li-ithbat sifat dhati-hi ta‘ala.”

8 For al-Ash‘ari’s proof of God’s co-eternal attributes, see Gimaret, Doctrine, pp. 272-
276.

8 Al-Bagqillani, Hidaya, ms St Petersburg, fol. 66b.
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Conclusion

In this paper, we have discussed a unique manuscript copy of a
Maghribi commentary on the Kitab al-Tamhid by the fourth/tenth-cen-
tury Ash‘arite chief theologian Abu Bakr al-Baqillani. We have estab-
lished that the commentary, entitled a/-Tasdid fi sharh al-Tamhid, is
attributable to the Qayrawani scholar ‘Abd al-Jalil al-D1baji. Internal
textual evidence gives us an estimated date for the composition of this
commentary around the time of the Banii Hilal’s invasion of Qayrawan
in the 440s/1050s. This allowed us to conclude that al-Dibaji’s com-
mentary is one of the oldest surviving works of Ash‘arite kalam from
the Islamic west.

The Tasdid is a valuable first-hand source of the early history of
Ash‘arite kalam and specifically its transmission to the Islamic west.
It confirms a narrative that has as yet been known only via secondary
reports, namely that Ash‘arite theology was brought to Qayrawan by
al-Bagqillant’s own students, and that the teaching of the 7amhid came
to be a central text for the study of kalam in North Africa. Al-Dibajt
himself studied with al-Baqillani’s disciples, and his Tasdid relates
some specific details about his education in kalam. In addition, al-
Dibaji’s commentary contains a number of citations that add to our
knowledge about the circulation of Ash‘arite works in fifth/eleventh-
century Qayrawan. These titles include works by the school’s founder
Abit 1-Hasan al-Ash‘ari, by al-Baqillani, and notably also the earliest
historical quotation that affirms Ibn Furak’s authorship of Mujarrad
magqalat al-Ash ‘ari.

The Tasdid also allowed us to examine some of al-Dibaji’s own the-
ological positions. A particularly interesting find of our study is that
his claims were sometimes in contradiction with the Tamhid, that is,
the text upon which his commentary was written. We have shown by
way of some specific examples that al-DibajT adopted in fact several
theories and arguments that al-Baqillant had revised only after the com-
pletion of his Tamhid. This is for instance the case with al-D1baj1’s the-
ory of the human act and—as discussed in some more detail—with his
arguments in support of the conception of predications about beings as
ontologically real features, termed ahwal. With regard to these doc-
trines, we have shown that al-D1baji’s positions actually echo theories
that al-Baqillant exposed in his multi-volume compendium of kalam
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entitled Hidayat al-mustarshidin. Our primary sources about the early
history of Ash‘arism and specifically about discussions on such con-
troversial issues as the theory of ahwal are limited. Al-Dibaji’s Tasdid
therefore offers some useful new perspectives on the Ash‘arite school’s
historical and doctrinal developments.

VI. Appendix: A Biographical Sketch of Abii ‘Abd Allah al-Adhart

In many respects, the historical figure of Abt ‘Abd Allah al-Husayn
b. Hatim al-AdharT remains obscure to modern scholarship. Consider-
ing his central role in the transmission of al-Bagqillant’s theology in the
Maghrib in general, and al-Dibaji’s formation in particular, we append
here a short biography of al-Adhari. We are not aware of any surviving
account of his life in historical biographical sources. It is therefore not
surprising to find only very limited information about him in modern
studies. Perhaps the best informed collection of biographical notes
about al-Adharf is found in Muhammad Mahfuz’s Tarajim al-mu’allifin
al-Tinisiyyin.**

Confusion about al-Adhart already starts with the correct spelling
of his nisha. Its two possible readings have direct implications on fur-
ther assumption about our scholar’s origin: whereas “al-Azdr” would
trace his descent to the south Arabian tribe of Azd, “al-AdharT” would
point to an Azerbaijani origin. Modern scholars have tended to the for-
mer reading, even against witnesses of the writing s_3¥) (or without
diacritical marks: V) as found in manuscripts and critical editions.”
Yet there is sufficient evidence for his actual Persian background and,
consequently, for concluding that the reading “al-Adhari” is correct.
One such indications is found in a marginal note in an eighth/four-

2 Mahfuz, Tarajim, vol. 1, pp. 42-46, no. 8 (an earlier version of this entry was pub-
lished as Mahfuz, “al-Azdi am al-Adhari?”).

% For example, Idris and Forneas both opt for the reading “al-Azdi”, despite many
conflicting instances quoted in Idris, La berbérie orientale, vol. 2, p. 703, note 82 and
Forneas Besteiro, “De la transmision”, pp. 10-11, notes 62, 65, 66—namely Amari, Apen-
dice alla Biblioteca arabo-sicula, p. 47 (Arab.), the 1967 Beirut edition of al-Qadi ‘Iyad,
Tartib al-madarik, vol. 2 (= part iii and iv), p. 586 and the manuscript of gadi ‘lyad’s
Ghunya quoted by Forneas; still, Idris and Forneas both opt for the reading al-Azdi (like-
wise Idris, “La vie intéllectuelle en Ifrigiya méridionale”, p. 102). Ibn Bashkwal, a/-Sila,
vol. 2, p. 425, no. 921 in the edition of Codera Zaidin also reads Y. For a discussion
of the correct reading see also Mahfuz, Tardjim, vol. 1, pp. 42-46.

Al-Qantara XXXIX 1,2018, pp. 127-168 ISSN 0211-3589 doi: https//doi.org/10.3989/alqantara.2018.005



DISCUSSING AL-BAQILLANI’S THEOLOGY IN THE MAGHRIB 157

teenth-century manuscript copy of Ibn ‘Asakir’s (d. 571/1176) Tabyin
kadhib al-muftart: it quotes from an apparently lost passage of Igtibas
al-anwar fi ma ‘rifat al-sahaba wa-ruwat al-athar, a work by Abi
Muhammad ‘Abd Allah b. ‘Al1 al-LakhmT al-Rushatt (d. 520/1145 or
542/1147), a scholar from Almeria. Al-Rushati’s biographical note cor-
roborates that in the case of our scholar, the proper spelling of the nisbha
is al-Adhart and refers to Azerbaijan.”* Another confirmation of al-Ad-
hart’s Persian origin is also found in the manuscript of his student’s a/-
Tasdid fi sharh al-Tamhid—which actually spells the name consistently
as Y):% al-Dibaji quotes his teacher reporting that he spent signifi-
cant time during his earlier education attending the classes of teachers
in Rayy and Tabaristan in Northern Iran (fol. 70b).

At some point, al-Adhart left Northern Iran to continue his forma-
tion in Baghdad. He studied there with two towering masters of his
time. As is well known, the first was al-Baqillani, whose study circles
he attended for a period of thirteen years according to the 7asdid (fol.
70b). Al-Adhart’s second prominent teacher was the famous grammar-
ian Ibn Jinni (d. 392/945), from whom he transmitted al-Mutanabb1’s
(d. 354/965) poetry.”® Apparently, al-Bagillant appreciated his student’s
expertise as a linguist and reportedly asked him to polish his books sty-
listically.”

The first reports about al-Adhari’s teaching activities are found in
Ibn ‘Asakir’s Tabyin kadhib al-muftart and Ta 'rikh madinat Dimashq.*®
Both works contain the same anecdote and relate that Abu 1-Hasan b.
Dawud al-Darani (d. 402/1101), the then imam of the Great Mosque
in Damascus, was concerned about the presence of a number of pro-
ponents of Hanbali theology (ba ‘d al-Hashwiyya) in his mosque. He
therefore addresses a request to al-Baqillani, asking him to send one
of his companions from Baghdad in order to instruct these people. Ibn

% The marginal note that cites al-Rushati’s Iqtibas al-anwar is quoted by Mahfuz,
Tardjim, vol. 1, p. 45: al-Adhart mansiib ila Adharbayjan Abii ‘Abd Allah al-Husayn b.
Hatim. For al-Rushatt’s work, surviving manuscript copies and available editions of it see
HATA V1. Geografia. Historia, no. 388.2.

% See the passages quoted in fn. 27.

% See Mahfuz, Tardjim, vol. 1, p. 45 quoting al-Tujibi al-Barqt, al-Mukhtar, p. 153.

7 Tbn ‘Atiyya, Fihris, p. 76, also quoted by Forneas Besteiro, “De la transmision”, p. 7.

% Mahfuz, Tarajim, vol. 1, p. 44 quoting Ibn ‘Asakir, Tubyin, pp. 216-217. The anec-
dote is furthermore found in Ibn ‘Asakir, 7a rikh madinat Dimashq, vol. 41, p. 471 (we
owe this information to Paula Manstetten).
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‘Asakir goes on narrating that al-Baqillani sent his student al-Adharf,
who held sessions in Ibn Dawud’s study circle in order to dissuade the
so-called Hashwiyya folk from their anthropomorphised conception of
God —reportedly with great success. It was possibly during this stay
in Syria that al-AdharT also heard prophetic traditions from the Dama-
scene hadith scholar and author of al-Fawa’id, Abti 1-Qasim Tammam
b. Muhammad b. ‘Abd Allah al-Razi (d. 414/1023).”

Still according to Ibn ‘Asakir’s account, after this episode al-Adhart
settled in Qayrawan and remained there for the rest of his life. He en-
gaged in teaching Ash‘arite kalam and legal methodology, and trans-
mitted the works of his teacher al-Baqillant as well as his own writings.
Several reports stress that, when sojourning in the North African city,
al-AdharT had already left his homeland fifty years previously—that is
roughly sometime before the 370s/980s.!%° This detail was considered
worth narrating in order to indicate al-AdharT’s almost unquenchable
thirst for seeking knowledge and transmitting it, and to emphasise his
absolute devotion to scholarship (wa-lam akun fi-ha illa ‘ala kiv jamal
aw bayt funduq atlubu al- ‘ilm akhidhan la-hu aw ma’khiidhan ‘an-ni).

Aside from al-Dibaji, a number of al-AdharT’s students in Qayrawan
are recorded in the sources. Most of them were instructed by him in
theology and legal methodology, but we also know the example of Abii
Tahir Isma‘1l b. Ahmad b. Ziyadat Allah al-Tujibi al-Barqt (d. after
441/1049), who studied al-Mutanabbi’s poetry with al-Adhari.!*! How-
ever, the focus of his classes seems to have been on kalam and usil al-
figh. At least, these appear to be the two fields in which al-Adhart’s
teaching had the strongest impact. One of his students in kal/am was
Abt ‘Abd Allah Muhammad b. Abt Bakr ‘Atiq b. Ab1 Nasr Hibbat
Allah b. ‘Al1 b. Malik al-Tamimi—an Ash‘arite theologian, known as
Ibn Abi Kudya—or Kadiyya—al-Tamimi al-Qayrawani (d.
512/1119).12 Based on isnads for specific books, it is possible to de-

9 See the two isndds occurring on fol. 62b of the Tusdid.

100 Calculating some fifty years before al-Adhari’s death in 423/1031-2. This period
of absence from his homeland is recorded by Ibn ‘Asakir, Taubyin, pp. 120-121 on the au-
thority of Abli ‘Abd Allah Muhammad b. Miisa b. ‘Ammar al-Maytirqi, who quotes several
unidentified teachers who studied with al-AdharT; see Mahfuz, 7arajim, vol. 1, p. 43.

101 See the references cited in fn. 96.

122 See Mahfuz, Tarajim, vol. 1, p. 46, and the sources he quotes, namely Yaqut al-
Hamaw1, Mu jam al-buldan, vol. 4, p. 421; al-Dhahabi, Ma ‘rifat al-qurra’ al-kibar, vol.
1, p. 468. This is also confirmed by Ibn ‘Asakir, 7a rikh madinat Dimashq, vol. 54, pp.
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termine the content of al-AdharT’s lectures more precisely. Abii Su-
layman Ibn al-Qadim studied al-Bagqillani’s Tamhid with al-Adhari.!%
As is also shown by al-Dibaji’s Tasdid, the Tamhid was not the only
work by al-Bagqillant that circulated at that time in Qayrawan, and al-
Adhart actively contributed to their transmission. This is confirmed by
the case of Abli ‘Abd Allah Muhammad b. Ahmad b. al-Lajalish al-
Mariyy1 al-Nahwt (d. c. 490/1096), who received an ijaza for al-Baqil-
lanT’s complete body of works.'” Al-Adhari licensed him also to
transmit his own al-Lami‘ fi usil al-figh.'> Additional students of his
who transmitted the Lami ‘ include Abu Bakr ‘Abd Allah b. Muhammad
al-Qurashi al-Qayrawani'® and Aba ‘Abd Allah Muhammad b. Ni‘ma
al-*Abid (d. 481 or 482/1088 or 1089).'%7

To the inventory of al-Adhari’s works can be added a second book
quoted in ‘Uyin al-mundzarat by the seventh to eighth/thirteenth to
fourteenth-century theologian from Tunis, Abu ‘Alf ‘Umar b. Muham-
mad b. Khalil al-Sakiint (d. 717/1317-18). His work contains two larger
citations of a treatise by al-Adhari based on al-Baqillani’s Managib.'®

188-190, who adds the information that Ibn Ab1 Kudya studied usii/ with al-AdharT in
Qayrawan and later settled in Baghdad and lectured at the city’s Nizamiyya madrasa.
Hence, he is yet another example for intellectual exchanges between the two cities. He
was specifically known for his expertise in al-Baqillani’s Hidayat al-mustarshidin (on this
work see Gimaret, “Un extrait de la Hidaya d’Abti Bakr al-Bagillani” and Schmidtke,
“Early As‘arite Theology”). See also the biography of al-AdharT in al-Maqr1zi, al-Muqaffa
I-kabir, vol. 6, pp. 102-103. According to al-Ghubrini, ‘Unwan al-diraya, pp. 395-396,
Abi Bakr b. al-*Arabi studied one of al-Baqillani’s books—most likely the Tumhid—with
Ibn Abi Kudya (“Abt Bakr ‘Abd Allah al-Tamim1”).

183 Tbn “Atiyya, Fihris, p. 76; Forneas Besteiro, “Al-Tamhid de al-Baqillani”, p. 436.

1% Ibn ‘Atiyya, Fihris, p. 76; Forneas Besteiro, “Al-Tamhid de al-Bagillani”, pp.
435-436.

195 Tbn “Atiyya, Fihris, p. 73; Forneas Besteiro, “De la transmision”, p. 7.

196 Amari, Apendice alla Biblioteca arabo-sicula, p. 47 (Arab.); Ibn ‘Asakir, Tabyin,
p- 42; Ibn Bashkwal, al-Sila, p. 425; see also Mahfuz, Tarajim, vol. 1, p. 45. The Cordoban
‘Alib. ‘Uthman b. al-Husayn al-Rabi‘T al-Siqilli, who, according to Forneas Besteiro, “De
la transmision”, p. 7, studied the Lami ‘ with al-AdharT actually heard it from Abu Bakr
‘Abd Allah b. Muhammad al-Qurashi al-Qayrawant.

107 Tbn “Atiyya, Fihris, p. 73; Forneas Besteiro, “De la transmision™, p. 7.

108 al-Sakani al-Ishbili, ‘Uyin al-munazarat, pp. 236-237 and 244-246 (haka Abi ‘Abd
Allah al-Adhart tilmidh al-Qadr Abt Bakr Ibn Tayyib fi kitabi-hi alladht sannafa-hu fi
Managqib al-Qadr radiya llah ‘an-hu), also mentioned by Mahfuz, 7arajim, vol. 1, p. 45.
Mandgqib refers to al-Baqillani’s virtues, so this text should not be confused with al-Bagqil-
lani’s Mandqib al-a’imma al-arba ‘a, which has partially survived. The latter work deals
with the issue of the legitimate leadership in the Muslim community (al-Baqillani,
Mandgqib).
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However, this book does not appear to have known the same degree of
dissemination as the Lami‘, which was even cited by some scholars
from the Mashriq. For example, the ninth/fifteenth-century Hanbali ju-
rist Abii I-Hasan “Al1 b. Sulayman al-Mardaw1 (d. 885/1480-1), who
was active in Damascus, quotes it in his al-Tahbir sharh al-Tahrir fi
usil al-figh.'® Additional quotations are found in al-Zarkash1’s al-Bahr
al-muhit. One of them is particularly worth mentioning, since it intro-
duces al-Adharf as follows: “al-Bagillant’s student Ibn Hatim, who was
one of our peers (min ashabi-na), posited in his book al-Lami* ...”. !
Considering that al-Zarkash1 was a Shafi‘l, we should conclude that al-
Adhart was a Shafi‘1, too. This is remarkable, considering his choice
to settle in an environment dominated by the Maliki school of law, and
the fact that he obviously acquired a high scholarly reputation in
Qayrawan. On the other hand, we know of a number of Maliki scholars
with an avid interest in studying Shafi‘1 legal methodology, which was
indeed profoundly influenced by Ash‘arite teaching. Having said that,
these interactions across schools of law were in most cases the result
of Maghribi scholars studying in the Mashriq. In this sense, al-Adhart
is a rather exceptional reversed case of a Shafi‘T master who settled in
the Maghrib.

Al-Adhart died in Qayrawan, according to al-Rushati in the year
423/1031-2.M"

Manuscripts

MS Istanbul, Siileymaniye Library, Yazma Bagislar, no. 1885: collec-
tive ms, whose content is described in this article.

MS London, British Library, OR. 9654: ‘Ali b. Muhammad al-Fazarf,
Minhdj al-sadad fi sharh al-Irshad.

109 al-Mardawi, al-Tahbir, vol 3, p. 279.

110 al-Zarkashi, al-Bahr al-muhit, vol. 2, p. 25; short passages from the Lami ‘ are fur-
thermore quoted vol. 4, pp. 82 and 102; in addition, vol. 2, p. 19 and vol. 4, p. 47 contain
reports about al-AdharT on the authority of Abi ‘Abd Allah Muhammad b. ‘Alf al-Mazarf.
The latter repeatedly refers to al-Adhari and “his book” (i.e. the Lami ‘) in al-Mazari, Idah
al-mahsil, pp. 148, 210, 217, 336, 338, 492.

' The date of al-Adhart’s death is recorded in the lost biography in al-Rushati’s Igtibas
al-anwar as reproduced in the margin of a manuscript copy of Tabyin kadhib al-muftart
and quoted by Mahfuz, Tarajim, vol. 1, p. 45.
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MS Miknas, Khizanat al-Jami‘ al-Kabir, no. 39: Abu ‘Abd Allah
Muhammad b. al-Muslim b. Muhammad b. Ab1 Bakr al-Qurashi al-
Makhztm1 al-Siqillt al-Mazar1, al-Mihad fi sharh al-Irshad, vol. 2.

MS Miknas, Khizanat al-Jami* al-Kabir, no. 266: fragment of al-Baqil-
lani, Kitab al-Tamhid.

MS Riyadh, King Abdul Aziz Public Library, no. 744 (= Dubai, Jum‘at
al-Majid Centre for Culture and Heritage, no. 336262): Abi ‘Abd
Allah Muhammad b. al-Muslim b. Muhammad b. Ab1 Bakr al-
Qurasht al-Makhziim1 al-Siqillt al-Mazari, al-Mihad fi sharh al-Ir-
shad, vol. 3.

MS St Petersburg, The Institute of Oriental Manuscripts of the Russian
Academy of Sciences, C329: fragment of al-Baqillani, Hidayat al-
mustarshidin.

MS Tunis, National Library, A-MSS-18586(01): Abi ‘Abd Allah
Muhammad b. al-Muslim b. Muhammad b. Ab1 Bakr al-Qurasht al-
Makhztm1 al-Siqillt al-Mazar1, al-Mihad fi sharh al-Irshad, vol. 1.
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